INTRODUCTION TO SYSTEMATIC THEOLOGY  Part 1
The following is edited from Moody’s Dictionary on Theology. Some sections are edited, deleted, or arranged in a different order. However, the bulk of the information is from the above quoted source. 
Definition of Systematic Theology 
The term theology is derived from the Greek theos, meaning “God,” and logos, meaning “word” or “discourse” ; hence, “discourse about God.” The word systematic comes from the Greek verb sunistano, which means “to stand together” or “to organize” ; hence, systematic theology emphasizes the systematization of theology. Chafer provides a suitable definition of systematic theology: “Systematic Theology may be defined as the collecting, scientifically arranging, comparing, exhibiting, and defending of all facts from any and every source concerning God and His works.”﻿1
In an alternate definition, Charles Hodge defines theology as “the science of the facts of divine revelation so far as those facts concern the nature of God and our relation to Him, as His creatures, as sinners, and as the subjects of redemption. All these facts, as just remarked, are in the Bible.”﻿2
It is apparent in these two contrasting definitions of systematic theology that Chafer holds to a wider view, emphasizing that systematic theology assimilates information about God from “any and every source”
mdash including information outside of the Bible. Hodge restricts his definition about systematic theology to information gained from the Bible alone. Millard Erickson provides a good comprehensive definition of theology as “that discipline which strives to give a coherent statement of the doctrines of the Christian faith, based primarily upon the Scriptures, placed in the context of culture in general, worded in a contemporary idiom, and related to issues of life.”﻿3 Erickson suggests five ingredients in a definition of theology.﻿4 (1) Theology is biblical, utilizing the tools and methods of biblical research (as well as employing insights from other areas of truth). (2) Theology is systematic, drawing on the entirety of Scripture and relating the various portions to each other. (3) Theology is relevant to culture and learning, drawing from cosmology, psychology, and philosophy of history. (4) Theology must be contemporary, relating God’s truth to the questions and challenges of today. (5) Theology must be practical, not merely declaring objective doct rine, but relating to life itself.

Distinction of Systematic Theology 
Systematic theology is distinguished from other classifications of theology. The other classifications can be differentiated as follows.

BIBLICAL THEOLOGY
Biblical theology is a narrower focus of study, emphasizing the study of a particular era or writer (e.g., the prophetic era or Johannine [John’s] theology ).

HISTORICAL THEOLOGY
Historical theology is the study of the historical development and un folding of theology. For example, historical theology observes the development of Christology in the early centuries of the Christian church, when the church councils formulated their position on a great many doctrines (such as the two natures of Jesus Christ).

DOGMATIC THEOLOGY
Dogmatic theology is sometimes confused with systematic theology, and some outstanding theology works have been entitled, “dogmatic theology” (cf. W. G. T. Shedd). Dogmatic theology is normally understood to denote the study of a creedal system as developed by a denomination or a theological movement.

CHRISTIAN THEOLOGY
Christian theology is another categorization that is sometimes used synonymously with systematic theology. The most recent work by Millard J. Erickson is so designated. Theological books by Emery H. Bancroft and H. Orton Wiley are other examples. While also systematizing theology, this designation emphasizes that it is written from a decidedly Christian perspective (but not suggesting that works designated systematic theology are not).

THEOLOGY PROPER
Theology proper is a category of study within systematic theology; it denotes the study of the nature and existence of God. To distinguish the study of God specifically (in contrast to the study of Jesus Christ, the Holy Spirit, the church, etc.), the term proper is used to distinguish the study of God from theology in general. 
Sources of Systematic Theology 
PRIMARY SOURCES
The Scriptures provide a primary source of theology in their revelation of God and man’s relationship to Him. If God has revealed Himself (and He has), and if that self-revelation is accurately encoded in the sixty-six books of Scripture (and it is), then the Scriptures are the primary source of man’s knowledge of God.

Nature is also a primary source of a knowledge of God (Ps. 19). Nature, in its harmonious revelation, is a constant witness concerning God’s attributes, eternal power, and divine nature (Rom. 1:20).

SECONDARY SOURCES
The doctrinal confessions, such as the Nicene Creed, the Westminster Confessions, and many others, are important in understanding how other Christians over the centuries have understood theological concepts.

Tradition, in spite of its fallibility, is important in understanding affirmations about the Christian faith. What individuals, churches, and denominations have taught is a necessary consideration in formulating theological statements.

Reason, as guided by the Holy Spirit, is also a source of theology. Reason, however, must submit to the supernatural, rather than attempting to define it.
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BIBLIOLOGY: DOCTRINE OF THE BIBLE 

Introduction To Bibliology 
MEANING OF BIBLE
The English word bible is derived from the Greek word biblion, which means “book” or “roll.” The name comes from byblos, which denoted the papyrus plant that grew in marshes or river banks, primarily along the Nile. 

MEANING OF SCRIPTURE
The word translated “Scripture” comes from the Greek word graphe, which simply means “writing.” In the Old Testament this writing was recognized as carrying great authority (e.g. 2 Kings 14:6; 2 Chron. 23:18; Ezra 3:2; Neh. 10:34). The “writings” of the Old Testament were eventually collected into three groups called the Law, Prophets, and Writings (or Psalms), and constituted the thirty-nine books of the Old Testament. These writings—the Scriptures—were formally combined into the Old Testament canon.

In the New Testament the Greek verb grapho is used about ninety times in reference to the Bible, while the noun form graphe is used fifty-one times in the New Testament, almost exclusively of the Holy Scriptures. 

Divine Origin of the Bible
There are many evidences that the Bible is an entirely unique book, quite unlike any other work. The unique claims within the Bible itself bear witness to its unusual character. Some thirty-eight hundred times the Bible declares, “God said,” or “Thus says the Lord” (e.g. Ex. 14:1; 20:1; Lev. 4:1; Num. 4:1; Deut. 4:2; 32:48; Isa. 1:10, 24; Jer. 1:11; Ezek. 1:3; etc.). Paul also recognized that the things he was writing were the Lord’s commandments (1 Cor. 14:37), and they were acknowledged as such by the believers (1 Thess. 2:13). Peter proclaimed the certainty of the Scriptures and the necessity of heeding the unalterable and certain Word of God (2 Pet. 1:16–21). John too recognized that his teaching was from God; to reject his teaching was to reject God (1 John 4:6).

In response to those who would reject the above-mentioned argument, it should be noted that the writers who made those claims for the Scripture were trustworthy men who defended the integrity of the Scripture at great personal sacrifice. Jeremiah received his message directly from the Lord (Jer. 11:1–3), yet because of his defense of the Scripture some attempted to kill him (Jer. 11:21); even his family rejected him (Jer. 12:6). Counterfeit prophets were readily recognized (Jer. 23:21, 32; 28:1–17). However, the Bible’s claims should not be understood as arguing in a circle or by circular reasoning. The testimony of reliable witnesses—particularly of Jesus, but also of others such as Moses, Joshua, David, Daniel, and Nehemiah in the Old Testament, and John and Paul in the New Testament—affirmed the authority and verbal inspiration of the Holy Scriptures.
 Divine Revelation of the Bible 
GENERAL REVELATION
General revelation, although not adequate to procure salvation, is nonetheless an important antecedent to salvation. General revelation is God revealing certain truths and aspects about His nature to all humanity, which revelation is essential and preliminary to God’s special revelation.

God’s revelation in nature is perhaps the most prominent demonstration of general revelation. Psalm 19:1–6 affirms His revelation to the human race in the heavens as well as on earth. The psalmist indicates that this revelation is continuous—it occurs “day to day” and “night to night” (v. 2). This revelation never ceases. Furthermore, it is a wordless revelation: “there is no speech, nor are there words” (v. 3). Finally, its scope is worldwide: “Their line [sound] has gone out through all the earth” (v. 4). No one is excluded from this revelation of God. Wherever man peers at the universe, there is orderliness. At a distance of ninety-three million miles from the earth, the sun provides exactly the right temperature environment for man to function on earth. Were the sun closer, it would be too hot to survive, and were it further away it would be too cold for man to function. If the moon were closer than two hundred forty thousand miles the gravitational pull of the tides would engulf the earth’s surface with water from the oceans. Wherever man looks in the universe, there is harmony and order. Similarly, God has revealed Himself on earth (v. 1). The magnificence of the human body 

	TYPES OF DIVINE REVELATION

	Type
	Manifestation
	Scripture
	Significance

	
	In Nature
	Ps. 19:1– 6
	Reveals God exists.
Reveals God’s glory.

	General
	
	Rom. 1:18–21
	Reveals God is omnipotent.
Reveals God will judge.

	
	
	Matt. 5:45
	Reveals God is benevolent to all people.

	Revelation
	In Providence
	Acts 14:15–17
	Reveals God provides food for all people.

	
	
	Dan. 2:21
	Reveals God raises up and removes 
rulers.

	
	In Conscience
	Rom. 2:14–15
	Reveals God has placed His law within 
the hearts of all people. 

	
	
	John 1:18
	Reveals what the Father is like.

	
	In Christ
	John 5:36–37
	Reveals the Father’s compassion.

	Special
	
	John 6:36; 14:10
	Reveals that the Father gives life to those 
who believe in the Son.

	Revelation
	In Scripture
	2 Tim. 3:16, 17
	Reveals all the doctrine, rebuke, 
correction, and guidance that the 
Christian needs for good living.

	
	
	2 Pet. 1:21
	Reveals all that God has chosen to 
disclose through human authors
directed by the Holy Spirit.


is perhaps the best evidence of general revelation on earth. The entire human body—its cardio-vascular system, the bone structure, the respiratory system, the muscles, the nervous system including its center in the brain—reveals an infinite God.

Romans 1:18–21 further develops the concept of general revelation. The “invisible attributes,” “eternal power,” and “divine nature” of God have been “clearly seen” (v. 20). The human race is rendered guilty and without excuse through God’s revelation of Himself in nature. This revelation gives mankind an awareness of God but is of itself inadequate to provide salvation (cf. also Job 12:7–9; Psalm 8:1–3; Isa. 40:12–14, 26; Acts 14:15–17).

God has also revealed Himself to the human race through His providential control. It is through His providential goodness in supplying people with sunshine and rain that enables them to live and function (Matt. 5:45; Acts 14:15–17). Paul reminds the people at Lystra that God’s providential goodness was a witness to them (Acts 14:17). God’s providential control is also evident in His dealing with the nations. He disciplined His disobedient people Israel (Deut. 28:15–68) but will also restore them (Deut. 30:1–10); He judged Egypt for sinning against Israel (Ex. 7–11); He raised the nations to power and also caused their demise (Dan. 2:21a, 31–43).

Further, God has revealed Himself through conscience. Romans 2:14–15 indicates God has placed intuitional knowledge concerning Himself within the heart of man. “Man intuitively knows not only that God values goodness and abhors evil but also that he is ultimately accountable to such a righteous Power.”﻿8 While the Jews will be judged according to the written law, Gentiles, who do not have the written Law, will be judged according to an unwritten law, the law of conscience written on their hearts. Moreover, Paul says the conscience acts as a legal prosecutor (v. 15). “Conscience may be regarded                                                                                                                                                                                                                                         as an inner monitor, or the voice of God in the soul, that passes judgment on man’s response to the moral law within.”﻿               

SPECIAL REVELATION
Special revelation involves a narrower focus than general revelation and is restricted to Jesus Christ and the Scriptures. Of course, all that is known of Christ is through the Scriptures; therefore, it can be said that special revelation is restricted to the Scriptures.

Special revelation as reflected in the Scriptures is given in propositional statements (something that neo-orthodoxy denies); in other words, it comes from outside of man, not from within man. Many examples reflect the propositional nature of special revelation: “Then God spoke all these words, saying,” (Ex. 20:1); “These are the words of the covenant” (Deut. 29:1); “Moses finished writing the words of this law in a book until they were complete” (Deut. 31:24); “Then the word of the Lord came to Jeremiah after the king had burned the scroll and the words which Baruch had written at the dictation of Jeremiah, saying, ‘Take again another scroll and write on it all the former words that were on the first scroll which Jehoiakim the king of Judah burned’ ” (Jer. 36:27–28; cf. v. 2); “the gospel which was preached by me is not according to man. For I neither received it from man, nor was I taught it, but I received it through a revelation of Jesus Christ” (Gal. 1:11–12).

Special revelation has been necessitated because of man’s sinful estate through the Fall. In order to restore fallen humanity to fellowship with Himself it was essential that God reveal the way of salvation and reconciliation, hence, the essence of special revelation centers on the Person of Jesus Christ. He is displayed in Scripture as the One who has explained the Father (John 1:18). Although in the past people have not seen God, “Jesus has now given a full account of the Father.”﻿10 Jesus declared that bot h His words (John 6:63) and His works (John 5:36) demonstrated that He revealed the Father—and both His words and His works are accurately recorded in Scripture. Hebrews 1:3 indicates Christ is the “radiance of (God’s) glory and the exact representation of His nature.” The first phrase indicates Christ radiates the Shekinah glory of God while the latter phrase reveals that Christ is the precise reproduction of the Father. Jesus Christ has fully revealed the Father to a sinful humanity and through His redemption has enabled mankind to be restored to fellowship with God.

Because the Bible is God-breathed (2 Tim. 3:16) and written by men carried along by the Holy Spirit (2 Pet. 1:21), the Bible is entirely reliable and accurate in its portrayal of Jesus Christ. There is, in fact, a correlation between the two aspects of special revelation: the Scripture may be termed the living, written Word (Heb. 4:12), while Jesus Christ may be designated the living, incarnate Word (John 1:1, 14). In the case of Christ there was human parentage but the Holy Spirit overshadowed the event (Luke 1:35), ensuring a sinless Christ; in the case of the Scriptures there was human authorship but the Holy Spirit superintended the writers (2 Pet. 1:21), ensuring an inerrant Word. The Bible accurately presents the special revelation of God in Christ.

Inspiration of the Bible 

NECESSITY OF INSPIRATION
Inspiration is necessary to preserve the revelation of God. If God has revealed Himself but the record of that revelation is not accurately recorded, then the revelation of God is subject to question. Hence, inspiration guarantees the accuracy of the revelation.

DEFINITION OF INSPIRATION
Inspiration may be defined as the Holy Spirit’s superintending over the writers so that while writing according to their own styles and personalities, the result was God’s Word written—authoritative, trustworthy, and free from error in the original autographs. Some definitions by prominent evangelical theologians are as follows.

Benjamin B. Warfield: “Inspiration is, therefore, usually defined as a supernatural influence exerted on the sacred writers by the Spirit of God, by virtue of which their writings are given Divine trustworthiness.”﻿11
Edward J. Young: “Inspiration is a superintendence of God the Holy Spirit over the writers of the Scriptures, as a result of which these Scriptures possess Divine authority and trustworthiness and, possessing such Divine authority and trustworthiness, are free from error.”﻿12
Charles C. Ryrie: “Inspiration is...God’s superintendence of the human authors so that, using their own individual personalities, they composed and recorded without error His revelation to man in the words of the original autographs.”﻿13
There are several important elements that belong in a proper definition of inspiration: (1) the divine element—God the Holy Spirit superintended the writers, ensuring the accuracy of the writing; (2) the human element—human authors wrote according to their individual styles and personalities; (3) the result of the divine-human authorship is the recording of God’s truth without error; (4) inspiration extends to the selection of words by the writers; (5) inspiration relates to the original manuscripts.

The English word inspiration in its theological usage is derived from the Latin Vulgate Bible in which the verb inspiro appears in both 2 Timothy 3:16 and 2 Peter 1:21. The word inspiration is used to translate theopneustos , a hapax legomenon (meaning it appears only once in the Greek New Testament) found in 2 Timothy 3:16. Theopneustos means “God-breathed” and emphasizes the exhalation of God, hence, spiration would be more accurate since it emphasizes that Scripture is the product of the breath of God. The Scriptures are not something breathed into by God, rather, the Scriptures have been breathed out by God.

FALSE VIEWS OF INSPIRATION
Natural inspiration. This view teaches that there is nothing supernatural about biblical inspiration; the writers of Scripture were simply men of unusual ability who wrote the books of the Bible in the same way that an individual would write any other book.﻿14 The writers were men o f unusual religious insight, writing on religious subjects in the same way men like Shakespeare or Schiller wrote literature. 

Spiritual illumination. The illumination view suggests that some Christians may have spiritual insight that although similar to other Christians is greater in degree. In this view any devout Christian, illuminated by the Holy Spirit, can be the author of inspired Scripture. Adherents to this view suggest it is not the writings that are inspired, rather it is the writers who are inspired. Schleiermacher taught this view on the Continent while Coleridge propounded it in England.﻿15
Partial or dynamic inspiration. The partial inspiration theory teache s that the parts of the Bible related to matters of faith and practice are inspired whereas matters related to history, science, chronology, or other non-faith matters may be in error. In this view God preserves the message of salvation amid other material that may be in error. The partial theory rejects both verbal inspiration (that inspiration extends to the words of Scripture) and plenary inspiration (that inspiration extends to the entirety of Scripture). Despite the presence of errors in Scripture, partial theorists teach that an imperfect medium is a sufficient guide to salvation. A. H. Strong was a proponent of this view.﻿16
Problematic questions may be posed to adherents of this view: what parts of the Bible are inspired and what parts contain errors? Who determines what parts of the Bible are trustworthy and what parts contain errors? (Errantists differ with one another on their listings of errors.) How can doctrine be separated from history? (For example, the narratives about Jesus’ virgin birth contain both history and doctrine.) How can the Bible be trustworthy in one area while in error in another area?

Conceptual inspiration. This view suggests that only the concepts or ideas of the writers are inspired but not the words. In this view God gave an idea or concept to the writer who then penned the idea in his own words. According to this view there can be errors in Scripture because the choice of words is left to the writer and is not superintended by God. In response, however, it is noted that Jesus (Matt. 5:18) and Paul (1 Thess. 2:13) both affirmed verbal inspiration. Pache rightly concludes, “ideas can be conceived of and transmitted only by means of words. If the thought communicated to man is divine and of the nature of a revelation, the form in which it is expressed is of prime significance. It is impossible to dissociate the one from the other.”﻿17
Divine dictation. The dictation view states that God dictated the wor ds of Scripture and the men wrote them down in a passive manner, being mere amanuenses (secretaries) who wrote only the words they were told to write. This claim would render the Bible similar to the Koran which supposedly was dictated in Arabic from heaven. Although some parts of the Bible were given by dictation (cf. Ex. 20:1, “Then God spoke all these words” ), the books of the Bible reveal a distinct contrast in style and vocabulary, suggesting the authors were not mere automatons. The beginning student in Greek will quickly discover the difference in style between the gospel of John and the gospel of Luke. John wrote in a simple style with a limited vocabulary, whereas Luke wrote with an expanded vocabulary and a more sophisticated style. If the dictation theory were true, the style of the books of the Bible should be uniform.

Neo-orthodox opinion. The neo-orthodox view emphasizes that the Bible is not to be exactly equated with the Word of God because God does not speak in mere propositions. God does not reveal mere facts about Himself; He reveals Himself. The Bible is not the substance of the Word of God , but rather the witness to the Word of God. It becomes the Word of God as the reader encounters Christ in his own subjective experience. Moreover, the Bible is enshrouded in myth necessitating a demythologizing of the Bible to discover what actually took place. The historicity of the events is unimportant. For example, whether or not Christ actually rose from the dead in time and space is unimportant to the neo-orthodox adherent. The important thing is the experiential encounter that is possible even though the Bible is tainted with factual errors. In this view the authority is the subjective experience of the individual rather than the Scriptures themselves.

To these views the evangelical Christian responds with contrasting points. The Bible is the objective and authoritative Word of God whether or not a person responds to it (John 8:47; 12:48). Furthermore, there are no objective criteria for evaluating what would constitute a “legitimate” encounter with God. Additionally, who would be capable of distinguishing myth from truth?

BIBLICAL VIEW OF INSPIRATION: VERBAL PLENARY

Christ’s view of the Bible. ﻿18 In determining th e nature of biblical inspiration, nothing could be more significant than determining the view Christ held regarding the Scriptures. Certainly no one ought to hold a lower view of Scripture than He held; His view of the Scriptures ought to be the determinant and the norm for other persons’ views. That is the foundational argument of R. Laird Harris. In defending the inspiration of the Scriptures he does not use 2 Timothy 3:16 or 2 Peter 1:21 as the primary argument (although he recognizes their validity); he instead argues from the standpoint of Christ’s view of the Scriptures.﻿19
(1) Inspiration of the whole. In His use of the Old Testament Christ gave credence to the inspiration of the entire Old Testament. In Matthew 5:17–18 Christ affirmed that not the smallest letter or stroke would pass from the law until it would be fulfilled. In v. 17 He referred to the law or the prophets, a common phrase designating the entire Old Testament. In this rather strong statement, Jesus affirmed the inviolability of the entire Old Testament and thereby affirmed the inspiration of the entire Old Testament.

In Luke 24:44 Jesus reminded the disciples that all the things written about Him in the law of Moses, the prophets, and the Psalms must be fulfilled. The disciples had failed to understand the teachings concerning the death and resurrection of Christ in the Old Testament, but because of the inspiration of the Old Testament, those prophesied events had to take place. By His threefold designation of the Old Testament, Christ was affirming the inspiration and authority of the entire Old Testament.

When Jesus debated with the unbelieving Jews concerning His right to be called the Son of God He referred them to Psalm 82:6 and reminded them “the Scripture cannot be broken” (John 10:35). “It means that Scripture cannnot be emptied of its force by being shown to be erroneous.”﻿20 It is noteworthy that Jesus referred to a rather insignificant passage from the Old Testament and indicated that the Scripture could not be set aside or annulled.﻿21
(2) Inspiration of the parts. Christ quoted from the Old Testament profusely and frequently. His arguments hinged on the integrity of the Old Testament passage He was quoting. By this method of argumentation, Christ was affirming the inspiration of the individual texts or books of the Old Testament. A few examples will suffice. In Jesus’ encounter with Satan at the time of His temptation, He refuted the arguments of Satan by a reference to Deuteronomy. In Matthew 4:4, 7, 10 Jesus quoted from Deuteronomy 8:3; 6:13, 16, indicating Satan was wrong and emphasizing that these words written in Deuteronomy had to be fulfilled. In Matthew 21:42 Jesus quoted from Psalm 118:22, which teaches that the Messiah would be rejected. In Matthew 12:18–21 Jesus quoted from Isaiah 42:1–4, showing that His peaceable, gentle disposition and His inclusion of the Gentiles had all been foretold in the prophetic writings.

These are only selected examples, revealing that Christ quoted from various parts of the Old Testament, affirming their inspiration and authority.

(3) Inspiration of the words. In defending the doctrine of the resurrection to the Sadducees, Jesus quoted from Exodus 3:6 (significant because the Sadducees held only to the Pentateuch), “I am the God of Abraham.” In this response Jesus’ entire argument hinged on the words “I am.” Jesus was apparently supplying the verb which the Hebrew text only implies. Thus He supported the Septuagint (Greek) version which includes the verb. That version was so highly regarded by many of the Lord’s contemporaries that it was practically equated with the original Scriptures.

In affirming the resurrection Jesus reminded the Sadducees that Exodus 3:6 said “I am.” He elaborated: “God is not the God of the dead but of the living.” If the words of the Old Testament were not inspired, His argument was useless; but if the very words of the Old Testament were actually inspired, then His argument carried enormous weight. In fact, Jesus’ argument hinges on the present tense of the statement. Because it was written in Exodus 3:6, “I am.…” , the doctrine of the resurrection could be affirmed; God is the God of the living patriarchs.

A similar example is found in Matthew 22:44 where Jesus, in debating the Pharisees, explained that their concept of Messiah was wrong. The Pharisees thought of Messiah as a political redeemer but Jesus shows them in His quotation from Psalm 110:1 that David, Israel’s greatest king, saw Messiah as greater than himself, calling Him Lord. The entire argument of Christ rests on the phrase “my Lord.” In quoting Psalm 110:1, Jesus rested His argument on the inspiration of the precise words “my Lord.” If Psalm 110:1 did not read exactly “my Lord” then Christ’s argument was in vain. An additional example is Christ’s use of Psalm 82:6 in John 10:34 where His entire argument rests on the word “gods.” 

(4) Inspiration of the letters. In a number of His statements Christ reveals that He believed the letters of Scripture were inspired. In Matthew 5:18 Jesus declared, “not the smallest letter or stroke shall pass away from the Law, until all is accomplished.” The term “smallest letter” refers to the Hebrew letter yodh, which looks like an apostrophe (’). The “stroke” refers to the minute distinction between two Hebrew letters. An equivalent would be the distinction between an O and a Q. Only the little “tail” distinguishes the Q from the O. Jesus emphasized that all the details of the Old Testament writings would be fulfilled down to the very letter.

(5) Inspiration of the New Testament. In the Upper Room discourse Christ made a significant statement that seems to point to the ultimate, accurate recording of the New Testament writings. In John 14:26 Jesus indicated that the Holy Spirit would provide accurate recall for the apostles as they penned the words of Scripture, thus guaranteeing their accuracy (cf. John 16:12–15). This may explain how an old man such as John, when penning the life of Christ, could accurately describe the details of the events that occurred years earlier. The Holy Spirit gave John and the other writers accurate recall of the events. Hence, Jesus affirmed not only the inspiration of the Old Testament but also the New Testament.﻿22
An obvious conclusion is that Jesus Christ held a very high view of Scripture, affirming its inspiration in the entire Old Testament–the various books of the Old Testament, the precise words, the actual letters–and He pointed to the inspiration of the New Testament. Surely those who hold to only conceptual inspiration or other variants need to reconsider the attitude of Jesus to the Scriptures. Ought His view of the Bible not to be the standard? Is it legitimate to hold a lower view of Scripture than He held?

Paul’s view of the Bible. (1) Inspiration of the Old and New Testaments. In 1 Timothy 5:18, Paul prefaced his remarks with “the Scripture says.” Then he quoted from Deuteronomy 25:4 and Luke 10:7, thereby ascribing the status of Scripture to both the Old and New Testaments. Paul was saying that the New Testament is as much the inspired Word of God as the Old Testament.

(2) Inspiration of the words. In Paul’s classic statement found in 2 Timothy 3:16, the apostle reminds the reader that all Scripture is “inspired by God.” As indicated earlier, “inspired by God” is the Greek word theopneustos , meaning “God-breathed.” This indeed is an important verse to consider in the entire subject of inspiration and inerrancy and, properly understood, resolves the problem.

Several things should be noted. First, since Scripture is God-breathed, it emphasizes that the origin of Scripture is God. This is consistent with the Old Testament prophets who received their messages from the mouth of God and so indicated by their frequent statements, “Thus says the Lord.” Thus, the message spoken by the prophets was the message given to them by the Lord (cf. Ex. 4:15; 7:1–2; Jer. 1:9, etc.). Therefore, just as the word given to the prophets was trustworthy and reliable, so the Scriptures, which are God-breathed, are trustworthy and accurate because both communications come from the mouth of God. Paul’s emphasis, then, is on the origin of the Scriptures: that which is God-breathed is “produced by the creative breath of the Almighty.”﻿23 The fact that theopneustos occurs in the passive voice, and not the active, further emphasizes that God is the origin of the Scriptures, not man.﻿24
(3) The entire Scriptures are God-breathed. Young clarifies: “If Paul means ‘every Scripture,’ he is looking at the various parts of the Bible, that is, he is considering Scripture distributively. He is then saying that whatever Scripture we consider, it is inspired of God. On the other hand, if he means ‘all scripture,’ it is clear that his reference is to the Scripture in its entirety. In either case he is saying that whatever may be called ‘scripture’ is inspired of God.”﻿25
In addition, all that is God-breathed is also designated Scripture. While the designation “Scripture” in v. 16 is sometimes understood to refer only to the Old Testament, it can be argued that Paul was using the designation “Scripture” not only for the Old Testament but also for the portions of the New Testament that had been written by that time (e.g., Paul must have considered the gospel of Luke canonical [1 Tim. 5:18]), and perhaps even the entire New Testament, some of which would be written in the future.﻿26 

Paul concludes that the Old and New Testaments are God-breathed, having their origin with God, not man. Paul thus affirms his belief in verbal inspiration.

Peter’s view of the Bible. Peter’s teaching concerning the Scriptures coincides with Paul’s teaching. In 2 Peter 1:21 Peter emphasizes that no Scripture is produced as a result of human will; rather, it is the product of the superintending power of the Holy Spirit. Peter identifies the Scripturesas “the prophetic word” (v. 19), “prophecy of Scripture” (v. 20) and “prophecy” (v. 21); he declares that the Scripture is “something altogether reliable.”﻿27 In verse 21 Peter explains why the Scripture is reliable. Like Paul, Peter affirms that Scripture has its origin with God. Although men penned the words of Scripture, they did so as they were carried along [Gk. pheromenoi] by the Holy Spirit.﻿28 Peter therefore acknowledges his belief in verbal inspiration inasmuch as it was the Holy Spirit who guided the writers of Scripture in their selection of words. This truth could be illustrated by a man who goes to the department store in a shopping center. Because he is in a hurry to get to the second floor he walks up the escalator. Although he is walking, the escalator is carrying him along, bringing him to the second floor. Similarly, although the writers of Scripture penned the words according to their educational abilities and their own distinctive styles, the Holy Spirit was carrying them along, ensuring the accuracy of all they were writing.

In 2 Peter 3:16 Peter refers to Paul’s writings and indicates that the false teachers distort Paul’s writings as they do the rest of the Scriptures. In th is rather unique statement Peter places Paul’s writings on a par with the Old Testament Scriptures.

Conclusion. The strongest defense for the verbal plenary inspiration of the Scriptures is the testimony of Jesus Christ. He testified to the inspiration of the entire Scriptures, the various books of the Old Testament and the actual words of Scripture as they had been originally recorded. The fact that He based His arguments on the precise wording of Scripture testifies to His exalted view of Scripture. In addition, Paul acknowledged that all Scripture was God-breathed; man was a passive instrument, being guided by God in the writing of Scripture. Peter’s statement was similar in emphasizing that, in their passivity, men were carried along by the Holy Spirit in the writing of Scripture. The testimony of each of these witnesses draws attention to the verbal plenary inspiration of Scripture.

Inerrancy of the Bible 
DEFINITION OF INERRANCY
In the past it was sufficient to state that the Bible was inspired; however, it has now become necessary to define the evangelical position more precisely. The result, as Charles Ryrie has shown, has necessitated the inclusion of additional verbiage. To state the orthodox view it is now necessary to include the terms “verbal, plenary, infallible, inerrant, unlimited inspiration!”﻿29 All this has been necessitated because of those who have retained words like inspiration,infallible, and even inerrant while denying that the Bible is free from error. 

E. J. Young provides a suitable definition of inerrancy: “By this word we mean that the Scriptures possess the quality of freedom from error. They are exempt from the liability to mistake, incapable of error. In all their teachings they are in perfect accord with the truth”﻿30 Ryrie provides a syllogism for logically concluding the biblical teaching of inerrancy: “God is true (Rom. 3:4); the Scriptures were breathed out by God (2 Tim. 3:16); therefore, the Scriptures are true (since they came from the breath of God who is true).”﻿31
In defining inerrancy it is also important to state what it does not mean. It does not demand rigidity of style and verbatim quotations from the Old Testament. “The inerrancy of the Bible means simply that the Bible tells the truth. Truth can and does include approximations, free quotations, language of appearances, and different accounts of the same event as long as those do not contradict.”﻿32 At the Chicago meeting in October 1978, the International Council on Biblical Inerrancy issued the following statement on inerrancy: “Being wholly and verbally God-given, Scripture is without error or fault in all its teaching, no less in what it states about God’s acts in creation, about the events of world history, and about its own literary origins under God, than in its witness to God’s saving grace in individual lives.”﻿33
In a final definition it is noted that inerrancy extends to the original manuscripts: “Inerrancy means that when all the facts are known, the Scriptures in their original autographs and properly interpreted will be shown to be wholly true in everything they teach, whether that teaching has to do with doctrine, history, science, geography, geology, or other disciplines or knowledge.”﻿34
To suggest there are errors in the Bible is to impugn the character of God. If the Bible has errors it is the same as suggesting that God can fail, that He can make a mistake. “To assume that God could speak a Word that was contrary to fact is to assume that God Himself cannot operate without error. The very nature of God is at stake.”﻿35 
EXPLANATION OF INERRANCY
Inerrancy allows for variety in style. The gospel of John was written in the simple style one might expect of an unlearned fisherman; Luke was written with a more sophisticated vocabulary of an educated person; Paul’s epistles reflect the logic of a philospher. All of these variations are entirely compatible with inerrancy.

Inerrancy allows for variety in details in explaining the same event. This phenomenon is particularly observed in the synoptic gospels. It is important to remember that Jesus spoke in Aramaic and the writers of Scripture wrote their accounts in Greek, meaning they had to translate the original words into Greek. One writer would use slightly different words to describe the same incident, yet both would give the same meaning, albeit

with different words. There is an additional reason for variety in details. One writer might have viewed the event from one standpoint while the other gospel writer viewed it from another standpoint. This would make the details appear different, yet both would be accurate.

Inerrancy does not demand verbatim reporting of events. “In times of antiquity it was not the practice to give a verbatim repetition every time something was written out.”﻿36 A verbatim quote could not be demanded for several reasons. First, as already mentioned, the writer had to translate from Aramaic to Greek in recording Jesus’ words. Second, in making reference to Old Testament texts it would have been impossible to unroll the lengthy scrolls each time to produce a verbatim quote; furthermore, the scrolls were not readily available, hence, the freedom in Old Testament quotes.﻿37
Inerrancy allows for departure from standard forms of grammar. Obviously it is wrong to force English rules of grammar upon the Scriptures. For example, in John 10:9 Jesus declares, “I am the door,” whereas in verse 11 He states, “I am the Good Shepherd.” In English this is considered mixing metaphors, but this is not a problem to Greek grammar or Hebrew language. In John 14:26 Jesus refers to the Spirit (pneuma = neuter) and then refers to the Spirit as “He” (ekeinos = masculine). This may raise an English grammarian’s eyebrows, but it is not a problem of Greek grammar.

Inerrancy allows for problem passages. Even with so vast a work as the Holy Scriptures it is impossible to provide solutions to all the problems. In some cases the solution awaits the findings of the archaeologist’s spade; in another case it awaits the linguist’s research; in other cases the solution may never be discovered for other reasons. The solution to some problems must be held in abeyance. The answer, however, is never to suggest there are contradictions or errors in Scripture. If the Scriptures are God-breathed they are entirely without error.

Inerrancy demands the account does not teach error or contradiction. In the statements of Scripture, whatever is written is in accord with things as they are. Details may vary but it may still reflect things as they are. For example, in Matthew 8:5–13 it is noted that the centurion came to Jesus and said, “I am not qualified.” In the parallel passage in Luke 7:1–10 it is noted that the elders came and said concerning the centurion, “He is worthy.” It appears the elders first came and spoke to Jesus, and later the centurion himself came. Both accounts are in accord with things as they are.

Interpretation of the Bible 
Several important principles are basic in the interpretation of Scripture.

LITERAL INTERPRETATION
Literal interpretation means the words and sentences of Scripture are understood in their normal meaning—the ways that words are understood in normal communication. It is a literal or normal meaning of words that is the basis of communication. Biblically there is a precedence for interpreting the New Testament literally. Old Testament prophecies like Psalm 22, Isaiah 7:14; 53:1–12; Micah 5:2 have all been fulfilled literally.

GRAMMATICAL RELATIONSHIPS
Because we acknowledge the verbal (words) and plenary (full) inspiration of Scripture it is incumbent on us to pay attention to the words of Scripture. Grammatical relationships are important to study because words stand in relationship to each other; therefore, it is necessary to study verb tenses, pronouns, prepositions, conjunctions, and laws of structure.

HISTORICAL CONTEXT
The historical context is important as a framework from which to interpret the Scriptures. Every book of Scripture was written in a historical context that should be understood in order to help interpret the book accurately.

LITERARY CONTEXT
Interpreting in context involves three main steps.

Study the immediate context. The immediate context should be carefully studied; several paragraphs preceding and following the passage should be studied.

Study the more remote context. The major segment of the book (usually 2–3 chaps.) in which the passage occurs should be studied.

Consider the context of the entire book. The emphasis of the entire book should be studied.

The subject of interpretation is a major subject in itself and vitally important to the correct understanding of Scripture. The reader is encouraged to spend time in careful study of some of the valuable resources mentioned below.
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THEOLOGY PROPER: DOCTRINE OF GOD 

Definition of Theology Proper 
The word theology comes from the Greek word theos, meaning “ God,” and logos, meaning “word” or “discourse,” hence, theology is a discourse about God. Theology is generally taken as a broad term covering the entire field of Christian belief (the study of Christ, the Holy Spirit, angels, etc.). Hence, the designation given to the study of God the Father is theology proper.

EXISTENCE OF GOD 
COSMOLOGICAL ARGUMENT
Logically speaking the cosmological argument for the existence of God is inductive and a posteriori: the evidence is examined, and based on it a conclusion is drawn that God exists. The term cosmological comes from the Greek word cosmos, meaning “world.” This argument is based on the fact that a cosmos, or world, exists. Because something cannot come from nothing, there must be an original cause that is the reason for the world’s existence. A man wears a Bulova wristwatch. Although he has never seen a watchmaker, the fact of the existence of the wristwatch suggests there is a Swiss watchmaker who made the watch. The cosmological argument says that every effect must have a cause.﻿1
TELEOLOGICAL ARGUMENT
As in the previous case, the teleological argument is inductive and a posteriori. Teleological comes from the Greek word telos, meaning “end.” The teleological argument may be defined thus: “Order and useful arrangement in a system imply intelligence and purpose in the organizing cause. The universe is characterized by order and useful arrangement; therefore, the universe has an intelligent and free cause.”﻿2 The world everywhere evidences intelligence, purpose, and harmony; there must be a master architect behind all this evidence. The psalmist sees the magnificence of God’s creation in the universe and recognizes that it testifies to His existence (Ps. 8:3–4; 19:1–4). God’s harmony is observed throughout the universe and world: the sun being ninety-three million miles distant is precisely right for an adequate climate on earth; the moon’s distance of two hundred forty thousand miles provides tides at a proper level; the earth’s tilt provides the seasons. A conclusion is clear that God, the Master Designer, has created this magnificent universe. The alternative, that the world happened “by chance,” is no more possible than a monkey’s being able to create a work of Shakespeare on a typewriter by haphazard play on the keys.

ANTHROPOLOGICAL ARGUMENT
The anthropological argument, which is also inductive and a posteriori, is based on the Greek word anthropos, meaning “man.” Contrary to the secular humanist who sees man simply as a biological being, the biblicist sees man as created in the image of God (Gen. 1:26–28). The image of God in man is spiritual, not physical (cf. Eph. 4:24; Col. 3:10). Man is not simply a physical being, but also a moral being with a conscience, intellect, emotion, and will. Chafer states: “There are philosophical and moral features in man’s constitution which may be traced back to find their origin in God. ...A blind force...could never produce a man with intellect, sensibility, will, conscience, and inherent belief in a Creator.”﻿3
MORAL ARGUMENT
The moral argument is related to the anthropological argument (some combine the two) and can be seen as a further consideration of that argument. The moral argument acknowledges that man has an awareness of right and wrong, a sense of morality. Where did this sense of moral justice come from? If man is only a biological creature why does he have a sense of moral obligation? Recognition of moral standards and concepts cannot be attributed to any evolutionary process. The biblicist recognizes that God has placed a sense of moral justice within the human race in contradistinction to all other creation. Romans 2:14–15 indicates that Gentiles who have had no revelation of the law have an inner, moral witness placed there by God.

ONTOLOGICAL ARGUMENT
The ontological argument, distinct from the preceding arguments, is deductive and a priori; it begins with an assumption and then attempts to prove that assumption. It is less significant than the preceding arguments. The term ontological comes from the Greek present participle ontos (from the verb eimi) and means “being” or “existence.” The ontological argument is philosophical rather than inductive. The argument reasons: “If man could conceive of a Perfect God who does not exist, then he could conceive of someone greater than God himself which is impossible. Therefore God exists.” The argument rests on the fact that all men have an awareness of God. Because the concept of God is universal, God must have placed the idea within man. Anselm (1033?–1109) was the first proponent of this view. In the thinking of some, this argument has limited value, and few would affirm the usefulness of the ontological argument.

ANTI-THEISTIC THEORIES
ATHEISTIC VIEW
The term atheist comes from the Greek word theos, meaning “God,” and the prefix a (Gk. alpha), which in Greek negates the preceding statement. Therefore, it means a nonbeliever in God. Ephesians 2:12 uses the term (translated “without God” ) to explain the status of unsaved Gentiles in their relationship toward God. Atheists can be classified into three categories:﻿4 (1) the practical atheist who lives as if there is no God; (2) the dogmatic atheist who openly repudiates God; (3) the virtual atheist who rejects God by his terminology (e.g. Paul Tillich: God is the “Ground of all being” ). This classification would include those who deny a personal God.

AGNOSTIC VIEW
The term agnostic comes from the Greek gnosis, meaning “knowledge,” accompanied by the a prefix. Therefore, an agnostic means one who lacks knowledge of God. Hence, an agnostic is one who says we cannot know that God even exists. The term, first coined by Thomas Huxley, covers varying degrees of skepticism. Agnostics are followers of pragmatism; their belief in something has to be scientifically verifiable, and because God is not scientifically verifiable, they leave Him out of their discussion.

EVOLUTION﻿5
Evolution is an antisupernatural approach to life and its origin. It begins with the premise that there is no God and then seeks to explain life apart from any involvement by God. The implications are serious: if God created man, then man is a morally responsible being; if man is the product of evolution, then he is only biological and is not morally responsible to any god.

POLYTHEISM
The term polytheism comes from the Greek word poly, meaning “many,” and theos, meaning “God” ; hence, it involves a belief in many gods, or in a plurality of gods. History has noted many nations and societies that were polytheistic: early Romans were animistic; the people of India were pantheistic as well as polytheistic; Egyptians worshiped a multiplicity of gods, including the sun, the Nile, frogs, and even gnats.

PANTHEISM
Pantheism means that everything is God and God is everything. “God is all and all is God.” Seneca said, “What is God?...He is all that yo u see and all that you do not see.”﻿6 There are a number of different forms of pantheism:﻿7 materialistic pantheism, held by David Strauss, which b elieves in the eternity of matter and that matter is the cause of all life; hylozoism, the modern form held by Leibniz, which holds that all matter has a principle of life or psychical properties; neutralism, which says that life is neutral, neither mind nor matter; idealism, which suggests that ultimate reality is really mind, either individual mind or infinite mind; philosophical mysticism, which is absolute monism, teaching that all reality is a unit.

DEISM
Deists believe there is no personal God to whom man can relate. An impersonal God created the world and afterward divorced Himself from the human race and left man alone in his created world. Deists acknowledge only the transcendence of God; they deny His immanence.

REVELATION OF GOD 
GENERAL REVELATION
The revelation of God in which He conveys truth about Himself to mankind is necessary to make theology possible. Revelation (Gk. apokalupsis) means “unveiling” or “disclosure.” Revelation is thus God’s disclosure to man, in which He reveals truth about Himself that man would not otherwise know.

General revelation, which is preliminary to salvation, reveals aspects about God and His nature to all mankind so that all humanity has an awareness of God’s existence. Psalm 19:1–6 is a primary passage emphasizing the general revelation of God in the universe and in nature. The heavens speak of God’s glory, for no one apart from a majestic God could bring the vast heavens into being. The earth, in all its beauty, harmony, and intricacy, reveals the handiwork of God. Romans 1:18–21 further stresses the general revelation of God and the fact that man is accountable to God. He has revealed “His invisible attributes, His eternal power and divine nature” so that mankind is without excuse (1:20).

God has also revealed Himself to all humanity through His providential provision and control (Matt. 5:45; Acts 14:15–17) so that mankind should respond to the gracious God. Furthermore, God has revealed Himself to all humanity through conscience, all mankind having an innate knowledge of Him (Rom. 2:14–15). (For further discussion of general revelation, see chapter 18, “Bibliology: Doctrine of the Bible.” )

SPECIAL REVELATION
Special revelation is narrower than general revelation. While all mankind is the recipient of general revelation, not all are the recipients of special revelation.

There are many examples of special revelation. God revealed Himself through dreams and in visions to certain people. He spoke audibly to some and through theophanies to others. A theophany is a visible manifestation of God, usually thought of as an Old Testament occurrence. However, the greater emphasis of special revelation is twofold: God’s revelation through Scriptures and through Jesus Christ. The biblical writers were carried along by the Holy Spirit in writing the Scriptures, assuring the accuracy of what was written. An inerrant record of God’s disclosure is necessary for man to have a true understanding of God’s Person and works.

This infallible record also reveals Jesus Christ, another aspect of special revelation. And Christ, in turn, has revealed the Father to mankind. The word exegesis (“to draw out; to explain” ) is derived from the Greek word translated “explained” (exegesato) in John 1:18. In that text the expression stresses that through His words (teachings) and works (miracles) Christ has explained the Father to mankind. A major emphasis of John’s gospel is that Jesus came to reveal the Father. (For further discussion of special revelation, see chap. 18, “Bibliology: Doctrine of the Bible.” )

ATTRIBUTES OF GOD 
DEFINITION
The categorization and identification of God’s attributes is somewhat arbitrary as can be seen by the variety in the following chart. Some identify a separate category (apart from attributes) for identifying the Person of God, listing features such as spirituality, personality, immensity, and eternity. A number of theologians such as Louis Berkhof, Charles Hodge, William Shedd, and Herman Bavinck follow with some variations the categories set forth in the Westminster Confession. Others such as J. Oliver Buswell, Jr., and Charles Ryrie refuse to categorize the attributes. It does seem helpful to assemble the characteristics of God systematically.

The attributes of God may be defined as “those distinguishing characteristics of the divine nature which are inseparable from the idea of God and which constitute the basis and ground for his various manifestations to his creatures.”﻿8 God’s attributes are to be distinguished from His works. God’s attributes do not “add” anything to God; they reveal His nature. Gordon Lewis provides a comprehensive definition.

God is an invisible, personal, and living Spirit, distinguished from all other spirits by several kinds of attributes: metaphysically God is self-existent, eternal, and unchanging; intellectually God is omniscient, faithful, and wise; ethically God is just, merciful, and loving; emotionally God detests evil, is longsuffering, and is compassionate; existentially God is free, authentic, and omnipotent; relationally God is transcendent in being, immanent universally in providential activity, and immanent with His people in redemptive activity.﻿9
God’s attributes are usually classified under two categories. The pairs of titles that are used depends on which of many contrasts the theologian wishes to emphasize. More frequent classifications include absolute and relative,incommunicable and communicable (intransitive and transitive), or moral and non-moral. In the study of God’s attributes it is import ant not to exalt one attribute over another; when that is done it presents a caricature of God. It is all the attributes of God taken together that provide an understanding of the nature and Person of God. As already indicated, the following categorization, which follows the divisions of A. H. Strong, is somewhat arbitrary like any other listing.

ABSOLUTE ATTRIBUTES
Spirituality. God is spirit (not a spirit) who does not have corporeity or physical form (John 4:24). A body localizes, but God as spirit is everywhere; He cannot be limited. Although God does not have a body, He is nonetheless a substance but not material. Spirituality goes further than simply identifying God as not having a body; it also means He is the source of all life. The prohibition of Exodus 20:4 was given because God does not have a physical form, hence, it is wrong to make any likeness of Him. The many references to God’s physical features (cf. Gen. 3:8; 1 Kings 8:29; Ps. 34:15; Isa. 65:2) are anthropomorphisms (figurative language giving God human characteristics used to attempt to make Him understandable).

Self-existence. God’s self-existence means “He has the ground of His existence in Himself.…God is independent in His Being, but also...He is independent in everything else; in His virtues, decrees, works, and.… causes everything to depend on Him.”﻿10 Exodus 3:14 emphasizes His self existence in His identification, “I AM WHO I AM.” The verb to be emphasizes He has continual existence in Himself. John 5:26 further stresses that the Father has life in Himself. An unborn child is dependent on its mother for life; animals are dependent on their surroundings for life; trees and plants are dependent on sun and rain for life; every living thing is dependent on someone or something else but God is independent and existent in Himself (Dan. 5:23; Acts 17:28).

Immutability. Immutability “is that perfection of God by which He is devoid of all change, not only in His Being, but also in His perfections, and in His purposes and promises...and is free from all accession or diminution and from all growth or decay in His Being or perfections.”﻿11 Change is always for better or for worse, but since God is absolute perfection, improvement or deterioration are impossible for Him. Malachi 3:6 teaches the doctrine of immutability: “I, the Lord, do not change.” James 1:17 indicates there is no variation or shifting shadow with God. There is change throughout the world from year to year but God does not change in His Person nor in His response to His creatures. The value of this doctrine is enormous: 

	THE ATTRIBUTES OF GOD:
VARIETIES OF CATEGORIZATION

	Theologians
	Categories
	Attributes

	Henry C. Thiessen
	Non-moral
	Omnipresence
Omniscience
Omnipotence
Immutability

	Vernon D. Doerksen
	Moral
	Holiness
Righteousness and Justice
Goodness and Mercy
Truth

	Augustus Hopkins Strong
	Absolute/Immanent
	Spirituality: life personality
Infinity: self-existence, immutability,
unity
Perfection: truth, love, holiness 

	
	Relative/Transitive
	Related to time and space:
eternity, immensity
Related to creation:
omnipresence, omniscience,
omnipotence
Related to moral beings:
truth and faithfulness
mercy and goodness (transitive love),
justice and righteousness (transitive
holiness)

	William G. T. Shedd
Charles Hodge
Louis Berkhof
Herman Bavnick
	Incommunicable
	Shedd/Hodge: self-existence, 
simplicity, infinity, eternity,
immutability
Berkhof: self-existence, immutability,
unity, infinity (perfection, eternity,
immensity)
Bavnick: independence,
self-sufficiency, immutability, infinity:
eternity, immensity, (omnipresence);
oneness (numerical, qualitative) 

	
	Communicable
	Shedd/Hodge: wisdom, benevolence,
holiness, justice, compassion, truth
Berkhof:
spirituality
intellectual
knowledge
wisdom
veracity
moral goodness (love, grace,
mercy, longsuffering)
holiness
righteousness
remunerative justice
retributive justice
sovereignty
sovereign will
sovereign power
Bavnick:
Life and Spirit
spirituality
invisibility
Perfect in self-consciousness
knowledge, omniscience
wisdom
veracity
Ethical nature
goodness
righteousness
holiness
Lord, King, Sovereign
will
freedom
omnipotence
Absolute Blessedness
perfection
blessedness
glory 

	Millard J. Erickson
	Greatness
	Spirituality
Personality
Life
Infinity
Constancy

	
	Goodness
	Moral Purity
holiness
righteousness
justice
Integrity
genuineness
veracity
faithfulness
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since God does not change, His love and His promises forever remain certain. For example, He will never change concerning His promise in John 3:16.

Unity. Two thoughts are expressed in the unity of God. First, it emphasizes that God is one numerically. It was this belief that set Israel apart from her polytheistic neighbors. Part of Israel’s daily worship was the recitation of the Shema (Deut. 6:4) which affirmed, “Hear, O Israel! The Lord is our God, the Lord is one!” This statement was a declaration of monotheism, affirming that God is one in His essence and cannot be divided. It also affirmed Him as absolutely unique; there is none other that can be compared with Him (cf. Ex. 15:11).﻿12 The emphasis on God as numerically one is also stressed in 1 Timothy 2:5 and 1 Corinthians 8:6. Second, the unity of God stresses that God is not a composite and cannot be divided into parts. The statement stresses the “inner and qualitative unity” of God.﻿13 Because the Lord alone is God, none other is to share His glory, hence the prohibition, “Guard yourselves from idols” (1 John 5:21).

Truth. Truth means that the facts conform to reality; truth identifies things as they are. Properly defined in relation to God, truth is “that perfection of His being by virtue of which He fully answers to the idea of the Godhead, is perfectly reliable in His revelation, and sees things as they really are.”﻿14 First, it means He is the true God in distinction to all others; there is none like Him (Isa. 44:8–10, 45:5); second, He is the truth in that His Word and His revelation are reliable (Num. 23:19; Rom. 3:3–4; John 14:1, 2, 6; Heb. 6:18; Titus 1:2). He can be trusted. Third, He knows things as they are; He is the beginning of all knowledge and makes it available to man in order that man may have fellowship with Him. He is the truth in a comprehensive sense: “He is the source of all truth, not only in the sphere of morals and religion, but also in every field of scientific endeavor.”﻿15
Love. First John 4:8 indicates “God is love” while verse 10 explains how that love is displayed: “In this is love, not that we loved God, but that He loved us and sent His Son to be the propitiation for our sins.” Thus, God’s love may be defined as “that perfection of the divine nature by which God is eternally moved to communicate himself. It is not a mere emotional impulse, but a rational and voluntary affection, having its ground in truth and holiness and its exercise in free choice.”﻿16 The Greek term agape, translated “love,” is frequently used to denote God and His response to humanity (cf. John 3:16; 5:42; Rom. 5:5, 8; 8:35, 39; 1 John 4:10, 11, 19; Rev. 1:5).﻿17 Agape denotes a reasoned-out love, rather than an emotionally-based love (but not devoid of emotion)—one that loves the object irrespective of the worth of the object and even though the love may not be reciprocated.

Holiness. The basic meaning of holiness is “set apart” or “separation” (Heb. qedosh; Gk. hagiazo). Many see holiness as the foremost attribute of all because holiness pervades all the other attributes of God and is consistent with all He is and does.

Several features are embraced in the holiness of God. It has a transcendent emphasis, indicating “He is absolutely distinct from all His creatures and is exalted above them in infinite majesty.”﻿18 Exodus 15:11 explains that in His holiness God is without peer and awesome—revealed in the marvelous way He delivered Israel from the Egyptians. Isaiah 57:15 describes His transcendence: He is “high and exalted” living on a “high and holy place.” It has an ethical emphasis, indicating “He is separate from moral evil or sin. ‘Holiness’ points to God’s majestic purity, or ethical majesty.”﻿19 The foundation of this emphasis is Leviticus 11:44, 45, “Be holy, for I am holy.” Because God is morally pure, He cannot condone evil or have any relationship to it (Ps. 11:4–6). In His holiness God is the moral and ethical standard; He is the law. He sets the standard.﻿20
RELATIVE ATTRIBUTES
Some attributes may be termed “relative” because they are related to time and space.

Eternity. The eternity of God is usually understood as related to time. By definition it means that God is not limited or bound by time; with God there is no succession of events; He is above all temporal limitations. “With Him there is no distinction between the present, past, and future; but all things are equally and always present to Him.”﻿21 His eternity is expressed in Psalm 90:2, “from everlasting to everlasting, Thou art God.” God’s eternity extends backward to infinity and forward to infinity. Moreover, God’s eternity is also related to His eternal rule in His universal kingdom (Ps. 102:12).﻿22 God’s eternity is also related to His name. In Exodus 3:14 He informed Moses that His name is “I AM WHO I AM.” Some scholars relate His name, Lord (v. 14), to “I AM WHO I AM” and to the present tense of the Hebrew verb hayah, meaning “to be.” Hence, God’s name reflects His eternity in that He is the “continually existing One.” However, this is not to suggest that time is unreal or non-existent with God. While God sees everything as an eternal now, He nonetheless, in relation to man and creation, sees a succession of events in time.

Immensity. Immensity may be defined as “that perfection of the Divine Being by which He transcends all spatial limitations, and yet is present in every point of space with His whole Being.”﻿23 First Kings 8:27 emphasizes this truth (cf. also Isa. 66:1; Jer. 23:23, 24; Acts 7:48, 49). Solomon declared, “heaven and highest heaven cannot contain Thee.” Solomon had built a magnificent temple to the Lord but recognized that God could not be contained in a temple. Unlike human bodies that are bounded and limited to space, God in His immensity is not limited or localized. In His entire Being He fills all places, but not to the same degree. “He does not dwell on earth as He does in heaven, in animals as He does in man, in the inorganic as He does in the organic creation, in the wicked as He does in the pious, nor in the Church as He does in Christ.”﻿24 There are also relative at tributes that are related to creation, that is, they reveal some aspects of God’s person in His dealings with people and creation.

Omnipresence. In the next three attributes the prefix omni comes from the Latin word omnis, meaning “all.” Thus, omnipresence means God is everywhere present (this is contrasted with pantheism, which states that God is in everything). More specifically, omnipresence may be defined as “God, in the totality of his essence, without diffusion or expansion, multiplication or division, penetrates and fills the universe in all its parts.”﻿25 Psalm 139:7–12 explains the omnipresence of God. From the highest heaven to the depths of the earth and sea—God is everywhere present. There is no escaping God’s presence. In the definition it is noted that God is present everywhere in the totality of His person. This definition militates against the idea that God is in heaven and only His power is on earth. A distinction should be recognized between the immensity of God and the omnipresence of God. Immensity emphasizes the transcendence of God and stresses that He is not bound by space, whereas omnipresence emphasizes His immanence, filling all space, including earth. The doctrine of omnipresence is a comfort to the believer who recognizes that no calamity can befall him that God is not present with Him; it is also a warning to the disobedient person that he cannot escape the presence of God.

Omniscience. The English word omniscience comes from the Latin words omnis, meaning “all,” and scientia, meaning “knowledge” ; thus it means that God has all knowledge. A more comprehensive definition will state that God knows all things actual and possible, past, present, and future, in one eternal act.﻿26 A number of things should be noted about God’s omniscience.

(1) God knows all things that exist in actuality (Ps. 139:1–6; 147:4; Matt. 6:8; 10:28–30). The psalmist recognized the omniscience of God in that God knew his actions, his thoughts, his words before he even spoke them, and his entire life (Ps. 139:1–4).

(2) God knows all the variables concerning things that have not occurred. Jesus knew what Tyre and Sidon would have done had the gospel been preached to them (Matt. 11:21).

(3) God knows all future events. Because God is eternal and knows all things in one eternal act, events that are future to man are an “eternal now” to God. He knew the nations that would dominate Israel (Dan. 2:36–43; 7:4–8), and He knows the events that will yet transpire upon the earth (Matt. 2425; Rev. 6–19).

(4) God’s knowledge is intuitive. It is immediate, not coming through the senses; it is simultaneous, not acquired through observation or reason; it is actual, complete, and according to reality.

Omnipotence. The term omnipotence signifies that God is all powerful. However, it does not suggest that because God is all powerful He can and does do anything or everything at random. A proper definition states: “God is all-powerful and able to do whatever he wills. Since his will is limited by his nature, God can do everything that is in harmony with his perfections.”﻿27 In other words, the question, “Can God create a stone so large that He could not lift it?” is not a legitimate question. God can do all things that are in harmony with His nature and Person.

The name Almighty means “the mighty one” and is probably derived from the verb meaning “to be strong” (cf. Gen. 17:1; 28:3; Isa. 13:6; Ezek. 1:24; Joel 1:15). Because God is Almighty, all things are possible (Matt. 19:26). The One who has formed the unborn child (Ps. 139:13–16) and created the heavens (Jer. 32:17) can do all things; nothing is too hard for Him. He does as He pleases (Ps. 115:3) and decrees all things in accordance with His will (Eph. 1:11).

God cannot do things that are not in harmony with His nature. He cannot go back on His word (2 Tim. 2:13); He cannot lie (Heb. 6:18); He has no relationship to sin (Hab. 1:13; James 1:13). Since God is able to do as He pleases, the doctrine of God’s omnipotence becomes a source of great comfort for the believer (cf. Gen. 18:14; 1 Pet. 1:5). There are also relative attributes of God that relate to morality.

Truth. In speaking of God as truth it is implied that God is all that He as God should be and that His word and revelation are completely reliable.

(1) God is the truth in His person. He is perfectly complete and completely perfect as God; He is without peer (Isa. 45:5).

(2) God is the truth in His revelation (Ps. 110:5; 1 Pet. 1:25; Matt. 5:18). It means that He is completely true in His revelation to mankind. He is reliable. Unlike a mortal, God cannot lie (Tit. 1:2; Heb. 6:18); He speaks the truth and fulfills everything that He has promised to do (Num. 23:19). God is true in that He will never abrogate His promises (Rom. 3:3–4). In concert with the Father Jesus proclaimed, “I am the truth” (John 14:6). His word was reliable; His disciples could trust Him. The application of this doctrine is of significant value. Since God is truth it means His word to mankind is absolutely reliable and can be trusted implicitly. It means He will never renege on a promise He has made, such as in John 3:16.

Mercy. A general definition of mercy is “the goodness or love of God shown to those who are in misery or distress, irrespective of their deserts.”﻿28 The Hebrew word chesed in the Old Testament emphasizes “help or kindness as the grace of a superior.” It stresses the faithfulness of God despite man’s unfaithfulness and therefore emphasizes pity, sympathy, and love . The New Testament Greek word eleos also includes the idea of pity and sympathy and may be translated “loving-kindness” in a general sense.﻿29 God’s mercy seeks both the temporal need of mankind (Ruth 1:8; Heb. 4:16) as well as the eternal salvation of people (Rom. 9:23; Eph. 2:4; Titus 3:5; 1 Pet. 1:3; Isa. 55:7); however, the latter is the stress in the New Testament. His mercy extends to Israel (Ps. 102:13) as well as to Gentiles (Rom. 11:30–32; 15:9). His mercy is free of obligation and given according to His sovereign choice (Rom. 9:15–16, 18). A concordance study of mercy (use a concordance that lists the usage of the Hebrew word chesed) reveals that God is indeed “rich in mercy,” which is particularly reflected in the Psalms (cf. 5:7; 6:4; 13:5; 17:7; 18:50; 21:7; 23:6, etc.; note: the word is frequently translated “loving-kindness” ).

Grace. Grace may be defined as the unmerited or undeserving favor of God to those who are under condemnation. A prominent Old Testament word describing God’s grace is also chesed.﻿30 This word denotes deliverance from enemies, affliction, or adversity (Ps. 6:4; 31:7, 16; 57:3; 69:13–16); enablement (Ps. 85:7); daily guidance (Ps. 143:8); forgiveness (Num. 14:19; Ps. 51:1); and preservation (Ps. 23:6; 33:18; 42:8; 94:18; 119:75, 76). The New Testament word charis particularly focuses on the provision of salvation in Christ.﻿31 Grace is reflected in God providing salvation (Rom. 3:24; Eph. 1:7; 2:8); Christ brought grace and truth (John 1:18; Rom. 1:5); the grace of Christ enabled believers to have a positional standing before God (Rom. 5:2); Christ brought life instead of death through grace (Rom. 5:17); the grace of Christ exceeded the sin of Adam (Rom. 5:15, 20); the grace of Christ dispensed spiritual gifts to all believers (Rom. 12:6; Eph. 4:7); Jews and Gentiles alike are accepted through grace (Eph. 3:2).

Justice. Justice is sometimes taken together with the righteousness of God. The justice of God means that God is entirely correct and just in all His dealings with humanity; moreover, this justice acts in accordance with His law. The justice of God, therefore, is related to man’s sin. Since God’s law reflects God’s standard, then God is righteous and just when He judges man for His violation of God’s revealed law.

The justice of God is sometimes divided into several categories. The rectoral justice of God recognizes God as moral ruler who, in imposing His moral law in the world, promises reward for the obedient and punishment for the disobedient (Ps. 99:4; Rom. 1:32). The distributive justice of God relates to the execution of the law in terms of both reward and punishment (Isa. 3:10, 11; Rom. 2:6; 1 Pet. 1:17). Distributive justice is both positive and negative. On the positive side it is termed remunerative justice (a reflectio n of divine love), which dispenses reward to the obedient (Deut. 7:9; Ps. 58:11; Rom. 2:7). On the negative side it is termed retributive justice, an expression of divine wrath in which God punishes the wicked (Gen. 2:17 ; Deut. 27:26; Gal. 3:10; Rom. 6:23). Since God is just and righteous, the punishment of evildoers is fair because they receive the just penalty due them for their sin.﻿32
NAMES OF GOD 
ELOHIM  Elohim is a Hebrew plural form used more than two thousand times in the Old Testament and usually termed a “plural of majesty” of the general name for God. It comes from the abbreviated name, El, which probably has a root meaning “to be strong” (cf. Gen. 17:1; 28:3; 35:11; Josh. 3:10) or “to be preeminent.”﻿33 It is usually translated “God” in the English translations. Elohim emphasizes God’s transcendence: He is above all others who are called God. Some understand the relationship between El and Elohim in that Elohim is simply the plural form of El; the terms seem to be interchangeable (cf. Ex. 34:14; Ps. 18:31; Deut. 32:17, 21). In some passages, such as Isaiah 31:3, El draws the distinction between God and man so that El signifies the “power and strength of God and the defenselessness of human enemies” (cf. Hos. 11:9).﻿34

ADONAI
The designation Adonai (Heb. Adhon or Adhonay) in its root means “lord” or “master” and is usually translated “Lord” in English Bibles. Adonai occurs 449 times in the Old Testament and 315 times in conjunction with Yahweh. Adhon emphasizes the servant-master relationship (cf. Gen. 24:9) and thus suggests God’s authority as Master; One who is sovereign in His rule and has absolute authority (cf. Ps. 8:1; Hos. 12:14). Adonai should probably be understood as meaning “Lord of all” or “Lord par excellence” (cf. Deut. 10:17; Josh. 3:11). It is also possible to understand Adonai as a personal address meaning “my Lord.”﻿35

YAHWEH
The name Yahweh translates the Hebrew tetragrammaton (four lettered expression) YHWH. Because the name was originally written without vowels, it is uncertain how it should be pronounced. Hence, the American Standard Version translates it “Jehovah,” whereas most modern translations render it “Lord” (to distinguish it from Adonai, “Lord” ). Jewish scholars have generally pronounced it “Adonai” instead of actually pronouncing YHWH, out of respect for the sacredness of the covenant name.

Although there is considerable discussion concerning the origin and meaning of the name, this common designation (used 6,828 times in the Old Testament) is likely related to the verb “to be.” Thus in Exodus 3:14–15 the Lord declares, “I AM WHO I AM...The Lord...has sent me to you. This is My name forever.” This has particular significance to the “I AM” claims of Christ (cf. John 6:35; 8:12; 10:9, 11; 11:25; 14:6; 15:1), who in His statements claimed equality with Yahweh.

By the name Yahweh, God identified Himself in His personal relationship with His people, Israel, and it was to this name that Abram responded in acknowledging the Abrahamic Covenant (Gen. 12:8). By this name God brought Israel out of Egypt, delivered them from bondage, and redeemed them (Ex. 6:6; 20:2). Whereas Elohim and Adonai were designations known to other cultures, the revelation of Yahweh was unique to Israel.

COMPOUND NAMES
There are a number of compound forms of the name of God involving the names El (or Elohim) and Yahweh.

El Shaddai. Translated “God Almighty,” it probably relates to the word mountain and suggests the power or strength of God. By this name God is also seen as a covenant-keeping God (Gen. 17:1; cf. vv. 1–8 where the covenant is reiterated).

El Elyon. Translated “God Most High,” it emphasizes the supremacy o f God. He is above all so-called gods (cf. Gen. 14:18–22). Melchizedek recognized Him as “God Most High” inasmuch as He is possessor of heaven and earth (v. 19).

El Olam. Translated the “Everlasting God,” it stresses the unchanging character of God (Gen. 21:33; Isa. 40:28).

Others. There are other compound terms that are sometimes mentioned as names of God, but they may simply be descriptions of God: Yah- weh-jireh, “The Lord Will Provide” (Gen. 22:14); Yahweh-Nissi , “The Lord Our Banner” (Ex. 17:15); Yahweh-Shalom, “The Lord is Peace” (Judg. 6:24); Yahweh-Sabbaoth, “The Lord of Hosts” (1 Sam. 1:3); YahwehMac-caddeshcem, “The Lord Thy Sanctifier” (Ex. 31:13); Yahweh-Tsidkenu, “The Lord Our Righteousness” (Jer. 23:6).

THE TRINITY OF GOD 
DEFINITION OF THE TRINITY
The Trinity of God is a doctrine that is fundamental to the Christian faith; belief or disbelief in the Trinity marks orthodoxy from unorthodoxy. Human reason, however, cannot fathom the Trinity, nor can logic explain it, and, although the word itself is not found in the Scriptures, the doctrine is plainly taught in the Scriptures. The early church was forced to study the subject and affirm its truth because of the heretical teachings that arose opposing the Trinity.

The term Trinity is not the best one because it emphasizes only the three persons but not the unity within the Trinity. The German word Dreieinigkeit (“three-oneness” ) better expresses the concept. A proper definition then must include the distinctness and equality of the three persons within the Trinity as well as the unity within the Trinity. The word Triunity may better express the doctrine.﻿36 A proper definition of the Trinity states: “the Trinity is composed of three united Persons without separate existence—so completely united as to form one God. The divine nature subsists in three distinctions—Father, Son, and Holy Spirit.”﻿37

MISINTERPRETATIONS OF THE TRINITY
Tri-theism. In early church history men such as John Ascunages and John Philoponus taught that there were three who were God but they were only related in a loose association as, for example, Peter, James, and John were as disciples. The error of this teaching was that its proponents abandoned the unity within the Trinity with the result that they taught there were three Gods rather than three Persons within one Godhead.

Sabellianism or Modalism. This teaching, originated by Sabellius (c. a.d. 200), erred in the opposite from that of Tri-theism. Although Sabellius spoke of Father, Son, and Holy Spirit, he understood all three as simply three modes of existence or three manifestations of one God. The teaching is thus also known as modalism because it views one God who variously manifests Himself in three modes of existence: Father, Son, and Holy Spirit.

Arianism. Arian doctrine had its roots in Tertullian, who subordinated the Son to the Father. Origen carried Tertullian’s concept further by teaching that the Son was subordinate to the Father “in respect to essence.” This ultimately led to Arianism, which denied the deity of Christ. Arius taught that only God was the uncreated One; because Christ was begotten of the Father it meant Christ was created by the Father. According to Arius there was a time when Christ did not exist. Arius and his teaching were condemned at the Council of Nicea in a.d. 325.

EXPLANATION OF THE TRINITY
God is one in regard to essence. Early in church history the question developed whether Christ was the same as the Father in substance or in essence. Arius taught that Christ was like the Father in substance, yet the Father was greater than Christ; hence, althought some equated the terms substance and essence, the proper way to designate the Trinity became “one in essence.” The essential oneness of God is linked to Deuteronomy 6:4, “Hear, O Israel! The Lord is our God, the Lord is one (Heb. echad, “compound unity; united one” ). This statement stresses not only the uniqueness of God but also the unity of God (cf. also James 2:19). It means all three Persons possess the summation of the divine attributes but yet the essence of God is undivided. Oneness in essence also emphasizes that the three Persons of the Trinity do not act independently of one another. This was a constant theme of Jesus in rebuffing the charges of the Jews (cf. John 5:19; 8:28; 12:49; 14:10).

God is three with respect to Persons. The word persons tends to detract from the unity of the Trinity, and it is readily recognized that persons is an inadequate term to describe the relationship within the Trinity. Some theologians have opted for the term subsistence, hence, “God has three subsistences.” Other words used to describe the distinctiveness of the Three are: distinction, relation, and mode. The term persons is nonetheless helpful inasmuch as it emphasizes not only a manifestation but also an individual personality. In suggesting God is three with respect to His Persons it is emphasized that (1) each has the same essence as God and (2) each possess the fullness of God. “In God there are no three individuals alongside of, and separate from, one another, but only personal self-distinctions within the Divine essence.”﻿38 This is an important deviation from modalism (or Sabellianism), which teaches that one God merely manifests Himself in three various ways. This unity within three Persons is seen in Old Testament passages such as Isaiah 48:16 where the Father has sent the Messiah and the Spirit to speak to the restored nation. In Isaiah 61:1 the Father has anointed the Messiah with the Spirit for His mission. These references emphasize both the equality and the unity of the three Persons.

The three Persons have distinct relationships. Within the Trinity exists a relationship that is expressed in terms of subsistence. The Father is not begotten nor does He proceed from any person; the Son is eternally begotten from the Father (John 1:18; 3:16, 18; 1 John 4:9). The term generation suggests the Trinitarian relationship in that the Son is eternally begotten of the Father. The Holy Spirit eternally proceeds from the Father and the Son (John 14:26; 16:7). The word procession suggests the Trinitarian relationship of the Father and the Son sending the Spirit.﻿39 It is important to note, however, that these terms denote a relationship within the Trinity and do not suggest inferiority in any way. Because the terms can tend to suggest inferiority some theologians deny their usefulness.﻿40
The three Persons are equal in authority. Although terms like generation and procession may be used in referring to the functioning within the Trinity, it is important to realize that the three Persons are equal in authority. The Father is recognized as authoritative and supreme (1 Cor. 8:6); the Son is also recognized as equal to the Father in every respect (John 5:21–23); the Spirit is likewise recognized as equal to the Father and the Son (cf. Matt. 12:31). (This topic will be developed further under the discussion of the deity of Christ and the deity of the Holy Spirit.)

OLD TESTAMENT TEACHING
While there is no definitive or explicit statement in the Old Testament affirming the Trinity, it is fair to say that the Old Testament allows for the Trinity and implies that God is a triune being in a number of passages. In the creation account of Genesis 1 both God the Father and the Holy Spirit are seen in the work of creation. It is stated that God created heaven and earth (Gen. 1:1) while the Holy Spirit hovered over the earth to infuse it with vitality (Gen. 1:2). The term God in Genesis 1:1 is Elohim, which is a plural form for God. Even though this does not explicitly teach the Trinity, it certainly allows for it as seen in the plural pronouns “us” and “our” in Genesis 1:26. In Psalm 110:1 David recognized a distinction of persons between “LORD” and “my Lord.” David implies that Messiah is One greater than an ordinary human king because he refers to Messiah with an ascription of deity, “my Lord.” In the prophecy concerning Christ in Isaiah 7:14 the Lord makes it clear that the One born of a virgin will also be Immanuel, “God with us.” It is an attestation to Messiah’s deity. Two additional passages previously mentioned that imply the Trinity are Isaiah 48:16 and 61:1. In both of these passages all three Persons of the Godhead are mentioned and seen as distinct from one another.

NEW TESTAMENT TEACHING
Ultimately, to demonstrate that the Scriptures teach the Trinity, two things must be affirmed: that there is only one God, and that all three Persons are called God. While a fuller demonstration of the deity of each member of the Godhead is discussed under the respective categories, the teaching can be concisely stated here. The Father is called God (1 Cor. 8:6); the Son is called God (Heb. 1:8–10); the Holy Spirit is called God (Acts 5:34); God is one God (Deut. 6:4). Combining these four statements affirms the Trinity. There are additional New Testament passages in which the Father, Son, and Holy Spirit are seen in such a relationship as to affirm both their unity and equality.

In the act of making disciples Jesus commanded that the apostles were to baptize the new disciples “in the name of the Father and the Son and the Holy Spirit” (Matt. 28:18). It seems clear that the equality as well as the unity of the three Persons is intended. In Mary’s conception the Trinity is involved: the Holy Spirit came upon Mary, the power of God overshadowed her, and the resultant offspring was called the Son of God (Luke 1:35). All three are also seen as distinct at the baptism of Jesus (a denial of modalism; cf. Luke 3:21–22). In John 14:16 the unity of the three is again mentioned: the Son asks﻿41 the Father who sends the Spirit to indwell believers forever. The unity of the three is clear. In Romans 8:9–11 all three are mentioned as indwelling the believer. The benediction of 2 Corinthians 13:14 surely is a strong affirmation of both the equality and unity of Father, Son, and Holy Spirit (cf. also 1 Cor. 2:4–8; Rev. 1:4–5).

DIFFICULTIES WITH THE DOCTRINE
Those who deny the Trinity sometimes object to the use of certain terms that seem to imply that Christ is inferior to the Father, which if true, would deny the Trinity. Several of these problematic terms are noted here.

Meaning of begotten. The term begotten is used in several senses with respect to Christ. First, it is evident from Matthew 1:20 that Christ was begotten in His humanity but not in His deity. Christ was God from all eternity (Mic. 5:2), but at Bethlehem He took to Himself an additional nature, namely, a human nature. The Holy Spirit superintended Mary’s conception to assure the sinlessness of the humanity of Christ. It is with reference to the humanity of Christ that the term begotten is used; it could never be used with reference to His deity. Begotten does not relate to Jesus’ being the Son of God. In time and space Jesus was declared to be the Son of God (Ps. 2:7; Acts 13:32–33; Rom. 1:4). These verses all emphasize that Jesus’ Sonship is vindicated or verified as a result of the resurrection, but the resurrection did not make Him the Son of God. Jesus has been the son of God from eternity. Thus, Psalm 2:7 and Acts 13:33 emphasize that begotten refers to the public declaration of the Sonship of Christ (but not the origination of the Son ship).﻿42
Meaning of first-born. Those who deny the deity of Christ frequently do so by referring to the term first-born, suggesting that if the term relates to Christ it must imply He had a beginning in time. However, both a lexical study of the word as well as a contextual study of the usages provides a different solution to the meaning for first-born. In its Old Testament culture the predominant emphasis was on the status of the oldest son. He enjoyed the double portion of the inheritance (Deut. 21:17), privileges over other family members (Gen. 27:1–4, 35–37), preferential treatment (Gen. 43:33), and the respect of others (Gen. 37:22). Figuratively, the word denotes priority or supremacy (Ex. 4:22; Jer. 31:9)﻿43 and is so used of Christ. In Colossians 1:18 where Christ is referred to as first-born the meaning is clear: as firstborn, Christ is Head of the church and preeminent in everything.﻿44 This is an example of synthetic poetry in Hebrew in which the second line explains the first. In this Messianic Psalm God affirms that Messiah will be the first-born, that is, the highest of the kings of the earth. First-born is explained as ruling over the kings of the entire earth. From both a linguistic and exegetical study it is clear that first-born draws attention to the preeminent status of Jesus as Messiah.

Meaning of only-begotten. The term only-begotten (Gk. monogenes) (cf. John 1:14, 18; 3:16; 1 John 4:9) does not suggest a beginning point in time but rather means that Jesus as the only-begotten Son of God is “unique,” “the only one of its kind,” “the only example of its category.”﻿45 Only-begotten “is used to mark out Jesus uniquely above all earthly and heavenly beings.”﻿46 In Genesis 22:2, 12, 16 it reflects the concept of “only, precious” as Isaac was viewed by his father, Abraham.﻿47 John the apostle describes the glory radiated by the unique Son of God—no one else radiated the glory of the Father (John 1:14); moreover, the Son “explained” the Father—no one but the unique Son could explain the Father. It was the unique Son whom God sent into the world; eternal life was provided only through the unique Son of God (John 3:16). In examining the passages it is evident that only-begotten does not suggest a coming into existence, but rather it expresses the uniqueness of the person. Christ was unique as the Son of God, sent by the Father from heaven.
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CHRISTOLOGY: DOCTRINE OF CHRIST
Pre-Existence and Eternality of Christ
The eternality and deity of Christ are inseparably linked together. Those who deny His eternality also deny His deity. If the deity of Christ is established, there is no problem in accepting His eternality.

DIRECT PROOF
New Testament. There are numerous passages in the New Testament which explicitly affirm the eternality of Jesus Christ.

(1) John 1:1. The word “was” in the phrase, “In the beginning was the Word,” is the Greek hen, the imperfect tense that stresses continual existence in past time. The phrase could thus be translated, “In the beginning the Word was continually existing.” John’s beginning probably goes back to the origin of the universe; John indicates that however far back one goes, the Word was continuously existing.﻿1
(2) John 8:58. Although Abraham lived two thousand years before Christ, He could say, “before Abraham was born, I am.” Although Jesus was born in Bethlehem, He claimed to have existed before Abraham. The tense is again important to notice. Before Abraham was born, Christ was continuously existing. The statement “I am,” of course, is also a reference to His deity and a claim of equality with Yahweh. “I am” is a reference to Exodus 3:14, in which God identifies Himself as “I AM WHO I AM.”﻿2
(3) Hebrews 1:8. In verse 8 the writer of Hebrews begins a series of Old Testament quotations. The preface to those statements is, “But of the Son He says,” hence, the statements that follow refer to Christ. Therefore, the statement, “Thy throne, O God, is forever and ever,” is a reference to the eternality of Christ.

(4) Colossians 1:17. Paul states, “He is before all things,” stressing once more eternality and pre-existence of Christ through the use of the present tense.

Old Testament. (1) Micah 5:2. This statement emphasizes that “His goings forth are from long ago, From the days of eternity.” Although Jesus was born in Bethlehem (prophesied in this verse), that was not His beginning; He has existed “from the days of eternity.” 

(2) Isaiah 9:6. Christ is called the “Eternal Father.” This does not mean Christ is the Father, because they are two distinct Persons within the Trinity. It does mean that Christ also possesses the title of Father. The designation suggests both His pre-existence and eternality.

Old Testament Prophecies of Christ
PROPHECIES CONCERNING CHRIST’S LINEAGE﻿4
Virgin birth. Genesis 3:15 is known as the protevangelium because it is the first prophecy (good news) about Christ. There will be enmity between Satan and Messiah, here identified by the phrase, “her seed.” The phrase “her seed” concerns Mary alone and points to the virgin birth; Messiah is born of Mary alone. Matthew 1:16 also emphasizes this in the phrase “By whom” (Gk. hes), a feminine relative pronoun, emphasizing Jesus was born without Joseph’s participation.

Line of Shem. In mentioning the specific name “Lord, The God of Shem” Genesis 9:26 “intimates the preservation of the true religion among the descendants of Shem.”﻿5 The line of Shem will ultimately bring blessing to the lineage of the other two sons of Noah. Moreover, the more specific name “Lord” (Yahweh) is used “which refers to his revelation and to his institutions for man’s redemption.”﻿6 The designation “God of Shem” also suggests “that God would sustain to the posterity of Shem a relation entirely peculiar, favoring them with revelations of His will.” 

Line of Abraham. In Genesis 12:2 God promised Abraham, “I will … make your name great,” suggesting Messiah would come from the posterity of Abraham and that “in you all the families of the earth shall be blessed.” Matthew 1:1 and Galatians 3:16 interpret this promise (cf. Gen. 13:15) as being fulfilled in Christ.

Line of Isaac. It was through the descendants of Isaac that God would establish His covenant and institute His blessings (Gen. 17:19).

Line of Jacob. The line of Messianic blessing narrows further in that the blessing will not flow through Ishmael, but rather through Jacob (Gen. 25:23; 28:13). Numbers 24:17 stresses a ruler (“scepter” ) will come through the descent of Jacob who will crush the enemy and “have dominion” (v. 19; cf. Rom. 9:10–13).

Line of Judah. Genesis 49:10 affirms Messiah (as king) will come from the tribe of Judah. Messiah, of the tribe of Judah, will possess the “scepter.” “The king held (the scepter) in his hand when speaking in public assemblies; and when he sat upon his throne he rested it between his feet, inclining towards himself.”﻿7 This verse also explains that Judah will sustain a lineage “Until Shiloh comes.” Shiloh is variously interpreted: as a title of Messiah meaning “Man of rest;”﻿8 of Messiah as “pacifier, peacemaker.”﻿9 Messiah will be a man of peace (cf. Ps. 72:7; 122:7; Jer. 23:6; Zech. 9:10); the phrase “Until Shiloh comes” may be translated “Until He comes to whom it belongs.” “And to Him shall be the obedience of the peoples” stresses Messiah’s rule over the nations of the world in the millennial kingdom.

Line of David. Messiah will be a descendant of David (2 Sam. 7:12–16). In this promise to David (cf. v. 16), the Lord indicated his descendant (the Messiah) would have an everlasting dynasty (“house” ); He would rule (“throne” ) over people (“kingdom” ), and His rule would be “eternal.” Psalm 89 expands this promise.

	OLD TESTAMENT PROPHECIES OF CHRIST

	Topic
	Prophecy
	Passage

	Christ’s
Lineage
	Virgin birth
Lineage of Shem
Lineage of Abraham
Lineage of Isaac
Lineage of Jacob
Lineage of Judah
Lineage of David
	Genesis 3:15
Genesis 9:26
Genesis 12:2
Genesis 17:19
Genesis 25:23; 28:13
Genesis 49:10
2 Samuel 7:12–16

	Christ’s
Birth
	Manner of birth
Place of birth
	Isaiah 7:14
Micah 5:2

	Christ’s
Life
	His forerunner
His mission
His ministry
His teaching
His presentation
His Rejection
	Isaiah 40:3
Isaiah 61:1
Isaiah 53:4
Psalm 78:2
Zechariah 9:9
Psalm 118:22

	Christ’s 
Death
	A painful death
A violent death
	Psalm 22
Isaiah 52–53

	Christ’s 
Victory
	His resurrection
His ascention
	Psalm 16:10
Psalm 68:18

	Christ’s 
Reign
	As sovereign king
From exalted Jerusalem
With governmental authority
In peaceful justice
For joyful restoration
	Psalm 2
Psalm 24
Isaiah 9:6–7
Isaiah 11
Isaiah 35:1–10


PROPHECIES CONCERNING CHRIST’S BIRTH
The manner. Isaiah 7:14 promised a sign to the unbelieving King Ahaz. The prophecy was that a virgin would bear a son who would be called Immanuel—God with us. In all seven occurrences in the Old Testament, the term “virgin” (Heb. almah) “never refers to a maiden who has lost her virginity...”﻿10 The passage has both a near and a far fulfillment: in the immediate future it was fulfilled in the birth of Maher-shalal-hash-baz (Isa. 8:3), and in the distant future it was fulfilled in the virgin birth of Jesus Christ. Matthew 1:23 provides a commentary on this verse. 

The place. Micah 5:2 identifies the birthplace of Christ as Bethlehem, a small town, too insignificant to be listed among the towns of Judah (cf. Josh.15:60), distinguished from Bethlehem of Zebulun (Josh. 19:15). Matthew 2:6 provides a commentary on this verse.

PROPHECIES CONCERNING CHRIST’S LIFE
His forerunner. Isaiah 40:3 identifies John the Baptist, the forerunner, calling the people to repentance and spiritual preparation because the kingdom of heaven was at hand (Matt. 3:3; John 1:23). Malachi 3:1 identifies the forerunner of Messiah as a messenger who will prepare the way for Messiah. Malachi 3:1 parallels Isaiah 40:3 in thought (cf. Matt. 11:10; Mark 1:2–3).

His mission. Isaiah 61:1 promises that Christ will be anointed by the Holy Spirit in ministry, empowering Him to preaching the gospel to the poor, releasing those in spiritual bondage, and giving sight to the blind (Luke 4:18–19). Isaiah 9:1–2 predicts that Christ will be identified with the despised of society and with the Gentiles. This was fulfilled when Christ settled in Nazareth (where a Roman garrison was stationed) and later in Capernaum (Matt. 4:15–16).

His ministry. Isaiah 53:4 describes Christ bearing the sicknesses of the people, which Matthew states is fulfilled in the earthly ministry of Christ as He heals those who are ill (Matt. 8:17). Isaiah 35:5–6 and Isaiah 61:1–2 are combined in Jesus’ response to John’s question, indicating that Christ’s earthly ministry of giving sight to the blind, healing the lame, cleansing the lepers, raising the dead, and preaching the good news to the poor was fulfilling the prophecies of Isaiah (Matt. 11:5–6). Isaiah 42:2–4 describes Christ as being unlike the Pharisees. He is not quarrelsome or contentious; He is kind and compassionate; He will not crush the weak and feeble—He will comfort them. For this reason many Gentiles will believe in Him (Matt. 12:19–21).

His teaching. Psalm 78:2 predicted that Christ would teach in parables, revealing previously hidden truths (Matt. 13:35).

His presentation. Zechariah 9:9 predicts the triumphal entry of Christ, riding as king into Jerusalem on a previously unbroken animal (Matt. 21:5). Psalm 118:26 depicts Christ coming to the nation as the Deliverer with the people crying to Him for help and deliverance (Matt. 21:9). Psalm 110:1 describes Christ as greater than David; He is one whom David recognized as Lord and who would eventually subdue His enemies (Matt. 22:44).

His rejection. Psalm 118:22 declares that Christ will be rejected. Christ, being likened to the all-important cornerstone that ties a building together, will be rejected by the Jewish people (Matt. 21:42). Isaiah 29:13 says that the people will give Christ lip service but not genuine obedience (Matt. 15:8–9). Zechariah 13:7 declares that Christ will be forsaken by all His friends at the crucial moment (Matt. 26:31). In combining Jer. 18:1–2; 19:1–15; 32:6–9 and Zechariah 11:12, 13, the Old Testament prophets predicted Christ’s being sold for thirty pieces of silver (Matt. 27:9–10).

PROPHECIES CONCERNING CHRIST’S DEATH
A painful death. Psalm 22 depicts the sufferings of Christ. Here David uses many poetic expressions to vividly portray the intensity of the Lord’s agonies. These figures of speech became literally true when Jesus suffered at His enemies’ hands.﻿11 Psalm 22:1 prophesies Christ’s cry on the cross wherein He judicially bore the sins of the world (Matt. 27:46; Mark 15:34). Verse 7 describes the passers-by who ridiculed Him (Matt. 27:39). Verse 8 prophesies the actual words of those hurling insults at Him (Matt. 27:43). Verse 16 prophesies the piercing of Christ’s hands and feet (John 20:25). Verse 17 indicates that none of Christ’s bones would be broken (John 19:33–36). Psalm 22:18 prophesies the soldiers gambling for Christ’s clothes (John 19:24). Psalm 22:24 prophesies Christ’s prayer to the Father concerning His impending death (Matt. 26:39; Heb. 5:7).

A violent death. Isaiah 52 and 53 also portray the future sufferings of Christ. Isaiah 52:14 describes the disfigurement of Christ as a result of His scourging (John 19:1).﻿12 Isaiah 53:5 prophesies the scourging and violent death of Christ (John 19:1, 18). Isaiah 53:7 prophesies the Messiah as a lamb—silent and obedient on the way to death (John 1:29).

PROPHECIES CONCERNING CHRIST’S VICTORY
His resurrection. Peter applies David’s hope of Psalm 16:10 to Christ in Acts 2:27–28, indicating that these verses prophesied that Christ would be resurrected (Acts 2:24ff.). This was not fulfilled by David because David died and was buried (Acts 2:29); instead, this passage spoke of the resurrection of Christ (Acts 2:31; cf. Acts 13:35). Psalm 22:22 is applied to Christ typologically in Hebrews 2:12 where, following the resurrection, Christ expresses praise for His resurrection.

His ascension. Psalm 68:18 anticipates the God-ordained end of our Lord’s earthly life (cf. Eph. 4:8).

PROPHECIES CONCERNING CHRIST’S REIGN
Numerous Old Testament passages refer to Christ’s future millennial reign on earth. Psalm 2 describes the installation of Christ as king in Jerusalem, ruling over the nations of the world (Ps. 2:6–9). Psalm 24:7–10 depicts the victorious, returning king triumphantly entering Jerusalem to rule. Isaiah 9:6–7 describes Christ as the Son in His governmental rule. Isaiah 11:1–16 indicates Christ’s reign will be a reign of justice (vv. 1–5), a peaceful reign (vv. 6–9), and a rule over restored Israel and the nations of the world (vv.10–16). Isaiah 24:23 prophesies Christ’s reign will be in Jerusalem. Isaiah 35:1–10 emphasizes the blessings of the restored land and nation in Messiah’s kingdom. Daniel 7:13–14 emphasizes Christ’s rule will be over all people and nations. Zechariah 14:9–21 prophesies the destruction of Israel’s enemies and Christ’s rule over the nations of the world.

	FULFILLED PROPHECIES CONCERNING CHRIST

	Topic
	Old Testament Prophecy
	New Testament Fulfillment

	Line of Abraham
	Genesis 12:2
	Matthew 1:1; Galatians 3:16

	Line of Judah
	Genesis 49:10
	Matthew 1:2

	Line of David
	2 Samuel 7:12–16
	Matthew 1:1

	Virgin birth
	Isaiah 7:14
	Matthew 1:23

	Birthplace: Bethlehem
	Micah 5:2
	Matthew 2:6

	Forerunner: John
	Isaiah 40:3; Malachi 3:1
	Matthew 3:3

	King
	Numbers 24:17; Psalm 2:6
	Matthew 21:5

	Prophet
	Deuteronomy 18:15–18
	Acts 3:22–23

	Priest
	Psalm 110:4
	Hebrews 5:6–10

	Bore world’s sins
	Psalm 22:1
	Matthew 27:46

	Ridiculed
	Psalm 22:7, 8
	Matthew 27:39, 43

	Hands and feet pierced
	Psalm 22:16
	John 20:25

	No bones broken
	Psalm 22:17
	John 19:33–36

	Soldiers gambled
	Psalm 22:18
	John 19:24

	Christ’s prayer
	Psalm 22:24
	Matthew 26:39; Hebrews 5:7

	Disfigured
	Isaiah 52:14
	John 19:1

	Scourging and death
	Isaiah 53:5
	John 19:1, 18

	Resurrection
	Psalm 16:10; 22:22
	Matthew 28:6; Acts 2:27–28

	Ascension
	Psalm 68:18
	Luke 24:50–53; Acts 1:9–11 


Incarnation of Christ
MEANING OF THE INCARNATION
The word incarnation means “in flesh” and denotes the act whereby the eternal Son of God took to Himself an additional nature, humanity, through the virgin birth. The result is that Christ remains forever unblemished deity, which He has had from eternity past; but He also possesses true, sinless humanity in one Person forever (cf. John 1:14; Phil. 2:7–8; 1 Tim. 3:6).

EXPLANATION OF THE INCARNATION
Genealogies. There are two genealogies that describe the incarnation of Christ: Matthew 1:1–16 and Luke 3:23–38. There is considerable discussion and controversy concerning the relationship of these two genealogies. One thing is noteworthy: both genealogies trace Jesus to David (Matt. 1:1; Luke 3:31) and thereby emphasize His rightful claim as heir to the throne of David (cf. Luke 1:32–33). It appears that Matthew describes Joseph’s lineage (cf. v. 16), and because an heir made his claim through the father, Jesus’ right to the Davidic throne comes through Joseph, His adoptive father.﻿13 Luke cites Jesus’ descent through Mary to Adam, “connecting Christ with the predicted seed of the woman.”﻿14
Virgin birth. The virgin birth was the means whereby the incarnation took place and guaranteed the sinlessness of the Son of God. For this reason the virgin birth was essential. Isaiah 7:14 predicted the virgin birth and Matthew 1:23 provides the commentary, indicating its fulfillment in the birth of Christ. Matthew 1:23 identifies Mary as a “virgin” (Gk. parthenos, clearly denoting a virgin).﻿15 The texts of Matthew and Luke are both clear on the teaching of the virgin birth. Matthew 1:18 emphasizes Mary was pregnant before she and Joseph lived together; moreover, the same verse indicates her pregnancy was due to the Holy Spirit. Matthew 1:22–23 stresses that the birth of Christ was in fulfillment of the prophecy of the virgin birth in Isaiah 7:14. Matthew 1:25 emphasizes that Mary remained a virgin until the birth of Christ. Luke 1:34 states that Mary had not had contact with a man, while in Luke 1:35 the angel explains to Mary that her pregnancy was due to the overshadowing of the Holy Spirit.﻿16
Humanity of Christ
MEANING OF CHRIST’S HUMANITY
The doctrine of the humanity of Christ is equally important as the doctrine of the deity of Christ. Jesus had to be a man if He was to represent fallen humanity. First John was written to dispel the doctrinal error that denies the true humanity of Christ (cf. 1 John 4:2). If Jesus was not a real man, then the death on the cross was an illusion; He had to be a real man to die for humanity. The Scriptures teach the true humanity of Jesus. However, they also show that He did not possess man’s sinful, fallen nature (1 John 3:5).

HE WAS VIRGIN BORN
The virgin birth is an essential (and biblical) doctrine; it is necessary if Christ was to be sinless. If He had been born of Joseph He would have possessed the sin nature. There is considerable evidence in the gospels affirming the virgin birth of Christ. In Matthew 1:2–15 the active form of the verbs is used (this is not reflected in the New American Standard Bible): “Abraham begot Isaac” (v. 2, King James Version). In v. 16, however, there is a deliberate change to the passive form in describing the birth of Jesus. The verb in the phrase “by whom was born Jesus” is passive and emphasizes that in contrast to all the preceding men who sired their sons, Joseph did not beget Jesus.﻿17 (See preceding discussion for additional information.)

HE HAD A TRUE BODY OF FLESH AND BLOOD
The body of Jesus “was like the bodies of other men except for those qualities which have resulted from human sin and failure.”﻿18 Luke 1–2 describes Mary’s pregnancy and her giving birth to the child Jesus, affirming the Savior’s true humanity. Jesus was not a phantom as the Docetists taught. Later in life He was recognizable as a Jew (John 4:9) and as the carpenter who had brothers and sisters (Matt. 13:55). Ultimately, He suffered greatly in His human body: He experienced the pain of the scourging (John 19:1), the horror of crucifixion (John 19:18), and on the cross He thirsted as a man (John 19:28). These elements emphasize His true humanity.

HE HAD A NORMAL DEVELOPMENT
Luke 2:52 describes Jesus’ development in four areas: mental, physical, spiritual, and social. He continued to develop in His knowledge of things; He grew in His physical body; He developed in His spiritual awareness (there was no interaction with sin, of course, since He was sinless from birth until death); He developed in His social relationships. His development in these four areas was perfect; “at each stage he was perfect for that stage.”﻿19
HE HAD A HUMAN SOUL AND SPIRIT
Jesus was a complete human being, having a body, soul, and spirit. Prior to the cross, Jesus was troubled in His soul at the anticipation of the cross (John 12:27). There was a self-consciousness that He was to bear the sins of the world, and Jesus was overwhelmed at the prospect. John 11:33 describes in strongest terms the emotion that Jesus felt in His human spirit at the death of His friend Lazarus.﻿20 At the prospect of His impending crucifixion Jesus was troubled in His human spirit (John 13:21); when He ultimately died He gave up His spirit (John 19:30).

HE HAD THE CHARACTERISTICS OF A HUMAN BEING
When Jesus had fasted in the wilderness He became hungry (Matt. 4:2); when He and the disciples walked through Samaria He became tired and stopped at the well to rest (John 4:6); He was thirsty from the day’s journey in the heat (John 4:7). Jesus also experienced human emotions: He wept over the death of His friend Lazarus (John 11:34–35); He felt compassion for the people because they were without capable leaders (Matt. 9:36); He experienced grief and wept over the city of Jerusalem (Matt. 23:37; Luke 19:41).

HE HAD HUMAN NAMES
He was called the “son of David,” indicating He was a descendant of King David (Matt. 1:1). He was also called Jesus (Matt. 1:21), the equivalent of the Old Testament name Joshua (meaning, “Yahweh saves” ). He was referred to as a “Man.” Paul indicated a future day when the world would be judged by a “Man” (Acts 17:31). As a man Jesus is also mediator between God and men (1 Tim. 2:5).

Deity of Christ
MEANING OF CHRIST’S DEITY
During the early centuries of the church there were groups that denied the true humanity of Christ. But the reverse is the emphasis today. In the past two hundred years liberal theology has vigorously expressed a denial of Christ’s deity. Yet C. S. Lewis was correct when he said that the only options available concerning the Person of Christ were: He was a liar, a lunatic, or Lord. Considering the enormous claims that Christ made, it would be impossible simply to designate Him a “good teacher.” He claimed to be much more than a teacher.

To affirm that Christ is God is not simply to suggest He is “God-like.” Christ is absolutely equal with the Father in His Person and His work. Christ is undiminished deity. In commenting on the phrase “(Christ) existed in the form of God” in Philippians 2:6, B. B. Warfield says, “He is declared, in the most express manner possible, to be all that God is, to possess the whole fulness of attributes which make God God.”﻿21
IMPORTANCE OF CHRIST’S DEITY
An attack on the deity of Jesus Christ is an attack on the bedrock of Christianity. At the heart of orthodox belief is the recognition that Christ died a substitutionary death to provide salvation for a lost humanity. If Jesus were only a man He could not have died to save the world, but because of His deity, His death had infinite value whereby He could die for the entire world.

TEACHING OF CHRIST’S DEITY
The Scriptures are replete with the personal claims of Christ as well as the testimony of others concerning His deity. The gospel of John is particularly rich in its emphasis on Christ’s deity.

His names. (1) God. In Hebrews 1:8ff. the writer states the superiority of Christ to angels and ascribes Psalm 45:6–7 to Christ. The superscription to the quotation from Psalm 45:6–7 is, “But of the Son He says” ; then He quotes the psalm saying, “Thy throne, O God is forever” and “therefore God.” Both designations “God” have reference to the Son (Heb. 1:8). Upon seeing the resurrected Christ with His wounds displayed, Thomas confessed, “My Lord and My God” (John 20:28). (Some who reject Christ’s deity amazingly suggest that Thomas’ statement was an outburst of profanity.) Titus 2:13 refers to Jesus as “our great God and Savior, Jesus Christ.”﻿22 The Granville Sharpe rule of Greek grammar states that when two nouns are joined by kai (and) and the first noun has the article and the second does not, then the two nouns refer to the same thing. Hence, “great God” and “Savior” both refer to “Christ Jesus.” John 1:18 declares that “the only begotten God”
mdash a reference to Christ—has explained the Father.﻿23
(2) Lord. In Christ’s debate with the Pharisees He demonstrated that Messiah was greater than simply a descendant of David. He reminded them that David himself called Messiah “my Lord” (Matt. 22:44). In Romans 10:9, 13 Paul refers to Jesus as Lord. In verse 9 he emphasizes that it is recognition of Jesus as Lord (deity) that results in salvation. In verse 13 Paul quotes from Joel 2:32, where the reference concerns the Lord; but Paul applies it to Jesus, affirming Christ’s equality with Yahweh of the Old Testament. In Hebrews 1:10 the writer applies Psalm 102:25 to Christ, calling Him “Lord.” 

(3) Son of God. Jesus claimed to be the Son of God on a number of occasions (cf. John 5:25). This name for Christ is frequently misunderstood; some suggest it means the Son is inferior to the Father. The Jews, however, understood the claim Christ was making; but saying He was the Son of God the Jews said He was “making Himself equal with God” (John 5:19).

His attributes. (1) Eternal. John 1:1 affirms the eternality of Christ. The verb “was” (Gk. imperfect hen) suggests His continuous existence in time past. In Hebrews 1:11–12 the writer applies Psalm 102:25–27, expressing the eternality of God, to Christ.

(2) Omnipresent. In Matthew 28:20 Christ promised the disciples, “I am with you always.” Recognizing that Christ has a human nature as well as a divine nature, it should be stated that in His humanity He is localized in heaven, but in His deity He is omnipresent.﻿24 Christ’s indwelling of every believer demands that He is omnipresent (cf. John 14:23; Eph. 3:17; Col. 1:27; Rev. 3:20).

(3) Omniscient. Jesus knew what was in the heart of man and therefore did not entrust Himself to man (John 2:25). He told the Samaritan woman her past history even though He had not met her previously (John 4:18). His disciples recognized His omniscience (John 16:30). His numerous predictions of His death demonstrate His omniscience (cf. Matt. 16:21; 17:22; 20:18–19; 26:1–2).

(4) Omnipotent. Jesus had all authority of heaven and earth (Matt. 28:18). He had the power to forgive sins—something only God can do (cf. Mark 2:5, 7, 10; Isa. 43:25; 55:7).

(5) Immutable. Christ does not change; He is forever the same (Heb. 13:8). This is an attribute of deity (Mal. 3:6; James 1:17).

(6) Life. All creation—humanity, animals, plants—are alive because they have been infused with life. Christ is different. He has life in Himself; it is not a derived life, but He is life (John 1:4; 14:6; cf. Ps. 36:9; Jer. 2:13).

His works. (1) Creator. John states that there is nothing that has come into being apart from Christ’s creating it (John 1:3). Colossians 1:16 teaches that Christ created not only the earth but also the heavens and the angelic realm.

(2) Sustainer. Colossians 1:17 teaches that Christ is the cohesive force of the universe. Hebrews 1:3 suggests Christ “carries all things forward on their appointed course.”﻿25 This is the force of the Greek participle pheron. 

(3) Forgiver of sin. Only God can forgive sin; the fact that Jesus forgave sin demonstrates His deity (cf. Mark 2:1–12; Isa. 43:25).

(4) Miracle worker. The miracles of Christ were an attestation of His deity. It is a valuable study to note the miracles of Christ and see the claim of deity underlying the miracle. For example, when Jesus gave sight to the blind man, the people would have been reminded of Psalm 146:8, “The Lord opens the eyes of the blind.” 

He receives worship. It is a fundamental truth of Scripture that only God is to be worshiped (Deut. 6:13; 10:20; Matt. 4:10; Acts 10:25–26). The fact that Jesus receives the worship of people is a strong attestation to His deity. In John 5:23 Jesus said that He was to be accorded honor and reverence just as people honor the Father. If Jesus were not God, this statement would be utterly blasphemous. In the benediction of 2 Corinthians 13:14, the blessing of the triune God is accorded the believer. The manner of the benediction suggests the equality of the persons. At the triumphal entry Jesus applied the chanting of the young people to Himself by quoting Psalm 8:2, “Out of the mouth of infants and nursing babes Thou hast prepared praise for Thyself” (Matt. 21:16). Psalm 8 is addressed to Yahweh and describes the worship rendered to Him; Jesus applies that same worship to Himself. When the blind man who had been healed by Jesus met Him and discovered who Jesus was, the healed man worshiped Him (John 9:38). That Jesus did not reject the man’s worship indicates He is God. In 2 Timothy 4:18 Paul refers to Jesus as Lord and ascribes glory to Him. Glory refers to the Shekinah of God and pertains only to deity. In Philippians 2:10 Paul envisions a future day wherein all in earth and heaven will worship Christ.

The Offices of Christ
HE IS A PROPHET
God spoke through the prophets to mankind. The office of prophet was established in Deuteronomy 18:15–18 and also looked forward to its ultimate fulfillment in Christ (cf. Acts 3:22–23). No singular prophet completely revealed the will of the Father except Jesus Christ. When Christ came He completely revealed the Father to the people; He explained the Father to the people (John 1:18).

HE IS A PRIEST
Whereas the prophet revealed God to man, the priest represented man to God. Psalm 110:4 establishes Christ’s priesthood according to the order of Melchizedek (cf. Heb. 5:6–10; 6:20; 7:11, 17). As a priest: (1) Christ continually represents the believer because He lives forever (Heb. 7:24); (2) Christ completely saves the believer because His intercession never ceases (Heb. 7:25); (3) Christ has no personal sins to impede His work as priest (Heb. 7:27); (4) Christ finished His priestly work by one offering (Heb. 10:12).

HE IS A KING
Genesis 49:10 (see earlier discussion) prophesied that Messiah would come from the tribe of Judah and reign as king. Second Samuel 7:16 indicated Messiah would have a dynasty, a people over whom He would rule, and an eternal throne. In Psalm 2:6 God the Father announced the installation of His Son as King in Jerusalem. Psalm 110 indicates that Messiah would subjugate His enemies and rule over them (cf. Isa. 9:6–7; Dan. 7:13–14; Micah 5:2; Zech. 9:9; Matt. 22:41–46; 25:31; Luke 1:31–33; Rev. 1:5; 19:16).

These three offices of Christ as Prophet, Priest, and King are the key to the purpose of the incarnation. His prophetic office was involved with the revealing of God’s message; the priestly office was related to His saving and intercessory work; His kingly office gave Him the right to reign over Israel and the entire earth. All the divine intention of these three historic offices was perfectly culminated in the Lord Jesus Christ.

Present Ministry of Christ
CHRIST IS BUILDING HIS CHURCH
Formation of the Body. First Corinthians 12:13 indicates the Holy Spirit is forming the church, the Body of Christ; however, Christ as head of the church is guiding and controlling it. Acts 2:47 indicates Christ is the One who is producing the increase in the church. This is consistent with Acts 1:1 where Luke indicates that the gospel he wrote describes the work Jesus began to do, suggesting that His work continues today in building the church.

Direction of the Body. Christ is not only head of the Body, but also head over it (Col. 1:18) in giving direction and sovereign rule (Eph. 5:23, 24). As the human head gives direction to the entire physical body, so Christ, as head of the church, gives direction to the church through the Word of God (Eph. 5:26).

Nurture of the Body. As an individual nourishes the human body, so Jesus Christ is the source of nourishment to the church; He is the means to nourish it to maturity (Eph. 5:29, 30).﻿41 Christ in His present work is bringing the Body to maturity.

Cleansing of the Body. Christ is involved in the cleansing of the Body. He is producing sanctification in the believer (Eph. 5:25–27). This denotes the progressive sanctification in which Christ is cleansing the church.

Giving gifts to the Body. Christ is the source of the spiritual gifts; the Holy Spirit administers them (Eph. 4:8, 11–13). Gifts are given with the purpose that the whole church might be built up and increased in this manner. Ephesians 4:11–13 indicates the gifts are given that the Body of Christ, the church, might grow to maturity.

CHRIST IS PRAYING FOR BELIEVERS
Christ’s intercession assures the security of our salvation. The believer could lose his salvation only if Christ would be ineffective in His role as mediator (Rom. 8:34; Heb. 7:25). The intercession of Christ involves (1) His presence before the Father; (2) His spoken word (Luke 22:32; John 17:6–26); and (3) His continual intercession (note the present tense in the verbs).

Christ’s intercession restores us to fellowship when that fellowship is broken through sin. Christ is termed the believers’ “Advocate” (Gk. parakletos), meaning “defense attorney” (1 John 2:1). “In rabbinical literature the word could indicate one who offers legal aid or one who intercedes on behalf of someone else.…the word undoubtedly signified an ‘advocat’or ‘counsel for the defense’ in a legal context.”﻿42
Christ is preparing a heavenly abode for us 

ANTHROPOLOGY AND HAMARTIOLOGY: DOCTRINES OF MAN AND SIN
Doctrine of Man
The study of man is called anthropology from the Greek words anthropos, meaning “man,” and logos, meaning “word” or “discourse,” hence, anthropology is a discourse about man. The term anthropology can be the study of the doctrine of man from a biblical standpoint or it can refer to the study of man in his cultural environment. The former procedure will occupy this study.

ORIGIN OF MAN
There are a variety of views by Christians and non-Christians concerning the origin of man. Non-Christians commonly hold to atheistic or humanistic evolution; some Christians argue for a mediating view suggesting God began the process but did it through evolution, hence, they hold to theistic evolution. Other Christians argue for some kind of creation, either divine fiat (act of God) or some form of “developing creation.” 

Atheistic evolution. The evolutionary theory begun by Charles Darwin and refined by others is an attempt to explain the origin of matter and life apart from God. The origin of man, animals, and plant life is all explained apart from any supernatural process. “All that is needed, according to naturalistic evolution, is atoms in motion. A combination of atoms, motion, time, and chance has fashioned what we currently have.”﻿1 

The tenets of evolution, as spelled out in Darwin’s The Origin of Species, are: “(1) Variation results in some offspring being superior to their parents. (2) A struggle for existence eliminates the weaker, less fit varieties. (3) A process of natural selection is constantly at work by which the fittest survive. (4) Through heredity, new and better qualities produced by variation are passed on and gradually accumulated. (5) New species come into existence by this method, after the passage of sufficient time.”﻿2
The implications of atheistic evolution are significant. If there is no God who has created the world then man is not accountable to God concerning any moral structure; in fact, if atheistic evolution is true then there are no moral absolutes to which man must adhere.

Theistic evolution. “Theistic evolution is the teaching that plants, animals, and man gradually evolved from lower forms, but that God supervised the process.”﻿3 Theistic evolutionists generally accept the findings of science and attempt to harmonize the evolutionary hypothesis with the Bible. Ironically, theistic evolution is rejected by both strict evolutionists and biblicists alike. Humanistic evolutionists have sharp words of criticism for theistic evolutionists and do not take them seriously in scientific matters.﻿4
There are several serious problems facing the theistic evolutionist.﻿5 If The human race has evolved then Adam was not a historical person and the analogy between Christ and Adam in Romans 5:12–21 breaks down. Furthermore, the theistic evolutionist must take a poetic or allegorical approach in interpreting Genesis 1:1–2:4 for which there is no warrant. Further, the suggestion that humanity is derived from a non-human ancestor cannot be reconciled with the explicit statement of man’s creation in Genesis 2:7.

Progressive creationism. This theory (also called the day-age theory) is based in part on Psalm 90:4 and 2 Peter 3:8 in rejecting a literal six-day creation. The days of creation are not to be understood as days of twenty-four hours but as ages. Traditionally, the day-age theory held that the days were equivalent to geological ages. However, this posed several problems: the fossil record did not demonstrate this, and the creation of plants bearing seeds prior to the creation of land animals posed a problem in that some seeds depended on insects for pollination and fertilization.﻿6
Progressive creationism is a more serious attempt to reconcile the Bible with science. Regarding science, progressive creationism harmonizes the antiquity of the earth according to the teaching of science; at the same time, progressive creationists acknowledge the direct creation of man and general species in consideration of Genesis 1–2. 

PNEUMATOLOGY: DOCTRINE OF THE HOLY SPIRIT
Because the Holy Spirit is a member of the triune Godhead the special study of His person and work could not be more important. As might be expected wherever God and His truth are involved, false teaching has developed to distort or deny orthodox doctrine.﻿1 The Bible is rich with data about the Spirit from which a major theological segment can be readily constructed.

Personality of the Holy Spirit
HIS IDENTITY CONFIRMS HIS PERSONALITY
The problem in the minds of many people is that personality can exist only in human beings, as though personality can relate only to finite beings but not to the infinite.﻿2 Since man is made in the image of God it is reasonable to expect similar characteristics between God and man. Hence, “It is possible to form some conception of divine personality by a study of the human, because man is made in the likeness of God.”﻿3 Personality may simply be defined as possessing intellect, emotions, and will; then, by demonstrating that the Holy Spirit has intellect, emotions, and will it will be shown that He is a person and has personality.﻿4 The Holy Spirit is sometimes referred to as “it” or a “thing” or simply an influence. This study will demonstrate that the Holy Spirit is not simply an influence but a Person, having the characteristics of personality. Early in church history Arius denied the personality of the Holy Spirit. He said the Holy Spirit was only an influence emanating from the Father. He was condemned at the Council of Nicea, a.d. 325. His teaching has continued to the present time in Unitarianism and in the cults, such as the Jehovah’s Witnesses.

HIS ATTRIBUTES CONFIRM HIS PERSONALITY
Intellect. The Holy Spirit has intellect inasmuch as “the Spirit searches all things” (1 Cor. 2:10). The word “search” means to examine or investigate a matter. The Holy Spirit examines the depths of God and reveals them to believers. The same word is used by Christ in John 5:39 where He states, “You search the Scriptures.” 

Knowledge. No human being has an awareness or knowledge of the thoughts of God, but the Holy Spirit understands the mind of God (1 Cor. 2:11).

Mind. Even as the Holy Spirit knows the Father, so the Father knows the mind of the Spirit (Rom. 8:27). The word mind (Gk. phronema) means “ way of thinking, mind-(set); aim, aspiration, striving”﻿5 and clearly indicates that the Holy Spirit has intellect (cf. Eph. 1:17).

Emotions. Emotions or sensibility means to have feelings, to have an awareness and an ability to respond to something. Ephesians 4:30 commands, “do not grieve the Holy Spirit of God.” The context emphasizes that the Holy Spirit is grieved when a believer sins by lying (v. 25), being angry (v. 26), by stealing or being lazy (v. 28), or speaking unkind words (v. 29). The noun form of the same word is used in describing the Corinthians’ sorrow after Paul wrote them a stern letter (2 Cor. 2:2, 5). It is a Person who is grieved; a mere influence cannot be grieved.

Will. The Holy Spirit has a will, indicating He has the power of sovereign choice and decision. The Holy Spirit distributes spiritual gifts just as He wills.﻿6 The phrase “He wills” (Gk. bouletai) refers to “decisions of the will after previous deliberation.”﻿7 The idea of sovereign choice is evident in this statement. By way of analogy, the same word “will” is used to describe the will of God the Father (James 1:18). Just as the Father has a will, so the Holy Spirit has a will. In Acts 16:6 the Holy Spirit exercised His will in forbidding Paul to preach in Asia and redirecting Paul to ministry in Europe. These Scripture passages clearly teach that the Holy Spirit has intellect, emotion, and will as part of a genuine personality.

HIS WORKS CONFIRM HIS PERSONALITY
The Holy Spirit performs works that are similar to the works of the Father and the Son. These works confirm the personality of the Holy Spirit.

The Spirit teaches. Before Jesus departed from the disciples He encouraged them by telling them He would send them “another Helper” (John 14:16). “Another” stresses that the Holy Spirit will be a Helper of the same kind as Christ.﻿8 Just as Jesus had taught the disciples (Matt. 5:2; John 8:2), so the Holy Spirit would teach them (John 14:26). The Holy Spirit would perform and carry on the same kind of teaching ministry as Christ did. The Holy Spirit would cause them to remember the things Christ had taught them earlier; the Spirit would confirm Christ’s teaching.

The Spirit testifies. Jesus promised the disciples that the Holy Spirit “will bear witness of Me” (John 15:26). The word “bear witness” means to testify concerning someone. The Holy Spirit would testify concerning the teaching of Christ that He had come forth from the Father and had spoken the truth of God. The same word is used of the disciples’ testifying concerning Christ in John 15:27. As the disciples would bear witness concerning Christ so also would the Holy Spirit bear witness of Christ.

The Spirit guides. Jesus declared that when the Holy Spirit would come He would guide them into all the truth (John 16:13). The picture is that of a guide or escort leading a traveler into territory unfamiliar to the traveler, but familiar to the guide.

The Spirit convicts. John 16:8 declares the future ministry of the Spirit would be to “convict the world.” “Convict” (Gk. elegcho) means to “convince someone of something; point something out to someone.”﻿9 The Holy Spirit acts as a divine prosecutor in convicting the world concerning sin, righteousness, and judgment.

The Spirit regenerates. The one who experiences the new birth has been born of the Holy Spirit; He has been regenerated by the Spirit. Just as the Son of God gives life to believers (John 5:21), so the Holy Spirit regenerates people (cf. Ezek. 36:25–27; Titus 3:5).

The Spirit intercedes. In the time of a believer’s weakness, the Holy Spirit takes the believer’s groanings and intercedes on his behalf (Rom. 8:26). The Father understands the intercession of the Spirit and answers the prayer and works all things together for good in the believer’s life because the Spirit has interceded for the child of God (Rom. 8:28). The same word regarding intercession is used of Christ in His intercessory work (Rom. 8:34; Heb. 7:25). Just as Christ intercedes on behalf of believers, so the Spirit also intercedes for them. One is again reminded: an inanimate entity could not intercede for others; a person intercedes.

The Spirit commands. In Acts 13:2 the Holy Spirit commanded that Paul and Barnabas be set apart for missionary work; Acts 13:4 adds that the two men were sent out by the Holy Spirit. In Acts 16:6 the Holy Spirit prohibited Paul and Silas from preaching in Asia; in Acts 8:29 the Holy Spirit directed Philip to speak to the Ethiopian eunuch.

HIS POSITION CONFIRMS HIS PERSONALITY
“Certain acts are performed toward the Holy Spirit which would be most incongruous if He did not possess true personality.”﻿10
The Spirit can be grieved. The Holy Spirit can be grieved when a believer sins (see earlier discussion; cf. Isa. 63:10).

The Spirit can be blasphemed. Blasphemy is normally thought of as being rendered against God the Father (cf. Rev. 13:6; 16:9). Christ was also blasphemed (Matt. 27:39; Luke 23:39); similarly, the Holy Spirit was also blasphemed (Matt. 12:32; Mark 3:29–30). The blasphemy against the Holy Spirit consisted of attributing the works of Christ to Satan when the Holy Spirit had borne witness to Christ’s work as being from the Father.

The Spirit can be resisted. In his speech against the unbelieving Jews who ultimately stoned him to death, Stephen accused them of being “stiffnecked and uncircumcised in heart and ears...always resisting the Holy Spirit” (Acts 7:51). They stood in a long tradition of rejecting the work of God and resisting the admonitions of the Holy Spirit.

The Spirit can be lied to. When Peter confronted Ananias and Sapphira concerning their deceit, he accused them of having lied to the Holy Spirit (Acts 5:3). Ananias and Sapphira were both judged with death for their sin of having lied to the Spirit.

The Spirit can be obeyed. In Acts 10 the Lord revealed most graphically to Peter that He was also including Gentiles in the realm of His blessings. In this connection the Holy Spirit told Peter to accompany the two men to the house of Cornelius where this truth would become evident to the Gentiles. Peter obeyed the command of the Holy Spirit and went to the home of Cornelius in Caesarea. Peter obeyed the Holy Spirit.

These examples give evidence of the personality of the Holy Spirit in that He can be grieved, blasphemed, resisted, lied to, and obeyed. This could only be said with reference to a personality.

HIS DESIGNATIONS CONFIRM HIS PERSONALITY
The Greek word for Spirit is pneuma which is a neuter gender word. Any pronoun used to substitute for pneuma would normally also be neuter. However, the biblical writers did not follow this grammatical pattern; instead, they substituted masculine pronouns to designate the Holy Spirit.

	SOME MASCULINE PRONOUNS FOR THE HOLY SPIRIT

	Scripture
	Neuter Noun
	Masculine Pronoun

	John 15:26
John 16:13
John 16:14
	pneuma (Spirit)
pneuma (Spirit)
pneuma (Spirit)
	ekeinos (He)
ekeinos (He)
ekeinos (He)


The purposeful change in grammar emphasizes the personality of the Holy Spirit. There would have been no reason to change from the neuter to the masculine unless the Spirit was understood to be a person.

Deity of the Holy Spirit
The deity of the Holy Spirit is inextricably bound up with the doctrine of the Trinity. A denial of one is a denial of the other. Conversely, belief in the Trinity necessitates a belief in the deity of the Holy Spirit.

DIVINE TITLES OF THE SPIRIT
The title Spirit of God evidences His relationship to the Father and the Son and also affirms His deity. “When He is called ‘the Spirit of God’ that means that He is the very Person of God. 1 Corinthians 2:11 clearly shows that as man and his spirit make one and the same being, so God and His Spirit are only one...”﻿11
Probably in most instances when the term Spirit of God is used, it is a reference to the Holy Spirit rather than the Father, similarly, when the term Spirit of Christ is used it is usually a reference to the Holy Spirit. The reason for this is that if the Father were intended, it would be most normal to use God, Lord, and so forth; if Christ were intended, it would be most normal to use the name Jesus Christ. For example, in Romans 8:9–11 all members of the Trinity are mentioned: “Spirit of God dwells in you” (v. 9); “Christ is in you” (v. 10); “Spirit of Him (Father) who raised Jesus from the dead dwells in you” (v. 11). It seems fairly clear that “Spirit of God” is a reference to the Holy Spirit rather than to Christ or the Father. From Romans 8:9 and 8:13–14 it is further seen that “Spirit” and “Spirit of God” are synonyms and a reference to the third person of the Trinity.﻿12 A similar example can be seen in Acts 16:6–7 where “Holy Spirit” (v. 6) and “Spirit of Jesus” (v. 7) are synonyms. Ephesians 4:4 states there is only one Spirit, indicating the above proposition is true.

DIVINE ATTRIBUTES OF THE SPIRIT
Life (Rom. 8:2). Life is an attribute of deity (Josh. 3:10; John 1:4; 14:6; 1 Tim. 3:15). As the Father and the Son have life in themselves, so the Holy Spirit has life in Himself.

Omniscience (1 Cor. 2:10–12). Someone other than man must know about God. The spirit of man (the human spirit) knows the things pertaining to humanity; the Holy Spirit knows about God. The Holy Spirit searches the depths of God (1 Cor. 2:10); the same term depth (Gk. bathos) is used of the knowledge of God. It is unfathomable to man, but God the Holy Spirit knows the otherwise unsearchable and unfathomable (Rom. 11:33). 

	TITLES OF THE HOLY SPIRIT﻿13

	Title
	Emphasis
	Citation

	One Spirit
	His Unity
	Ephesians 4:4

	Seven Spirits
	His perfection, omnipresence,
and completeness 
	Revelation 1:4; 3:1 

	The Lord the Spirit
	His sovereignty
	2 Corinthians 3:18

	Eternal Spirit
	His eternity 
	Hebrews 9:14

	Spirit of Glory
	His glory
	1 Peter 4:14

	Spirit of Life
	His vitality
	Romans 8:2

	Spirit of Holiness
Holy Spirit
Holy One
	His holiness 
	Romans 1:4
Matthew 1:20
1 John 2:20

	Spirit of Wisdom
Spirit of Understanding
Spirit of Counsel
Spirit of Knowledge
	His omniscience, wisdom,
and counsel
	Exodus 28:3
Isaiah 11:2

	Spirit of Might
	His omnipotence
	Isaiah 11:2

	Spirit of Fear of the Lord
	His reverence
	Isaiah 11:2

	Spirit of Truth
	His truthfulness
	John 14:17

	Free Spirit
	His sovereign freedom
	Psalm 51:12

	Spirit of Grace
	His grace 
	Hebrews 10:29

	Spirit of Grace and Supplication
	His grace and prayerfulness
	Zechariah 12:10 


Omnipotence (Job 33:4). The omnipotence of the Holy Spirit is seen in creation. In Genesis 1:2 the Holy Spirit is seen hovering over creation as a hen over its young; the Holy Spirit gave life to creation.﻿14
Omnipresence (Ps. 139:7–10; John 14:17). In Psalm 139 David exclaims that He cannot flee from the presence of the Holy Spirit; if he ascends to heaven, He is there; if he descends into the depths of the earth, the Spirit is there also. Even if he could fly away swiftly, he could not escape the presence of the Spirit. The omnipresence of the Spirit is also taught in John 14:17 where Christ taught the disciples that the Spirit would indwell them all, an affirmation of the Spirit’s omnipresence.

Eternity (Heb. 9:14). The Holy Spirit is called the Eternal Spirit in this passage. Through the Eternal Spirit Christ offered Himself without blemish to God. Just as the Holy Spirit had a part in the birth of Christ (Luke 1:35), in the same way He also had a part in the death of Christ.﻿15
Holiness (cf. Matt. 12:32). One important aspect of deity is that God is holy, entirely set apart and separated from sin and sinners. The most common name for the Spirit is Holy Spirit, indicating the third person of the Trinity also possesses this transcendent attribute of deity.

Love (Gal. 5:22). The Holy Spirit is love and produces love in the child of God. If He did not possess love as a primary attribute He could not produce love in the believer.

Truth (John 14:17). The Holy Spirit is termed the “Spirit of truth” in John 14:17 and 15:26. Just as Christ was the truth (John 14:6) so the Spirit is the truth and leads people into the truth through the Scriptures.﻿16
	ATTRIBUTES OF THE TRIUNE GOD

	Attribute
	Father
	Son 
	Holy Spirit

	Life
	Joshua 3:10
	John 1:4
	Romans 8:2

	Omniscience
	Psalm 139:1–6
	John 4:17–18
	1 Corinthians 2:10–12 

	Omnipotence 
	Genesis 1:1
	John 1:3 
	Job 33:4

	Omnipresence
	Jeremiah 23:23–24
	Matthew 28:20 
	Psalm 139:7–10 

	Eternity
	Psalm 90:2 
	John 1:1
	Hebrews 9:14 

	Holiness
	Leviticus 11:44
	Acts 3:14
	Matthew 12:32

	Love
	1 John 4:8
	Romans 8:37–39
	Galatians 5:22 

	Truth 
	John 3:33
	John 14:6
	John 14:17


This chart reflects the unity and the equality of the Godhead. The Holy Spirit exhibits the same attributes of deity as the Father and the Son.

DIVINE WORKS OF THE SPIRIT
The works of the Holy Spirit give evidence of His deity.

Creation (Gen. 1:2). Several Scripture passages affirm that the Holy Spirit was involved in the work of creation. Genesis 1:2 indicates that the Spirit brooded over creation, bringing it to life. In Psalm 104:24–26 the psalmist describes the creation, and in v. 30 he indicates how God created: “Thou dost send forth Thy Spirit, they are created.” Job 26:13 expands the creation of God to the heavens; the Holy Spirit created not only the earth but also the heavens.﻿17 (See also previous discussion.)

Generating Christ (Matt. 1:20). The overshadowing of Mary by the Holy Spirit assured a sinless humanity of Christ. Christ in His deity is eternal, but the Holy Spirit begat the sinless human nature of Christ.

He brought the humanity of Christ into being. It is too often assumed that Mary the mother of Christ contributed His humanity and that the Holy Spirit contributed His deity; but a moment’s reflection would disclose that the deity of Christ was His own from all eternity and therefore was not originated at the time of His birth. He became incarnate when His eternal Person took on the human form.…The Spirit caused the humanity of Christ to originate and that is His act of generation.﻿18
Inspiration of Scripture (2 Peter 1:21). There is an analogy between the Holy Spirit’s generating Christ’s humanity and the Spirit’s superintending the writers of Scripture; just as the Holy Spirit overshadowed Mary, guaranteeing the sinlessness of Christ’s humanity, so the Holy Spirit superintended the human writers to guarantee an inerrant Scripture. By analogy, a denial of one necessitates a denial of the other.

The writers of Scripture were carried along by the Holy Spirit, guaranteeing the inspiration of the books of Scripture. The Spirit’s work in inspiration is analogous to the Father’s work (cf. 2 Tim. 3:16).

Regeneration (Titus 3:5). To regenerate means to give life. The Holy Spirit causes the new birth; He is its author. Regeneration by the Holy Spirit is the spiritual counterpart of human reproduction in the physical realm. Human generation produces human life; spiritual regeneration produces spiritual life. The Holy Spirit produces the new birth, but He does it through the instrumentality of the Word of God (1 Peter 1:23). The same truth is taught in John 3:6 where Jesus indicates the Holy Spirit produces the new birth in that He regenerates the person.

Intercession (Rom. 8:26). Christ is an intercessor for believers, but so is the Holy Spirit. (See previous discussion on this verse.)

Sanctification (2 Thess. 2:13). There are three aspects of sanctification, the first being positional: “the setting apart which occurs when by the Holy Spirit the one who believes is joined unto Christ and thus comes to be in Christ.”﻿19 (Cf. 1 Cor. 1:30; Heb. 10:14–15; 1 Pet. 1:2.)

Helping saints (John 14:16). In this text Jesus promised the disciples “another Helper.” Helper is the Greek word parakleton which comes from two words, “along side” and “called,” hence, “one called along side to help.” In 1 John 2:1 the Lord Jesus is called the sinning saint’s Paraclete (“Advocate” in most versions). The Holy Spirit is “another of the same kind” as Christ, a Helper who is called alongside to help the believer. The Holy Spirit’s work as the believer’s Paraclete (Helper) demands His deity since His work is the same as Christ’s in His role as Paraclete.

It becomes apparent that the works of the Holy Spirit indicate His deity—His oneness within the Godhead, together with the Father and the Son.

DIVINE PROCESSION OF THE SPIRIT
The relationship of the Holy Spirit to the other members of the Trinity is expressed by the term procession, indicating the Holy Spirit came forth from both the Father and the Son.

The Constantinople creed affirmed this doctrine in a.d. 381. The filique (“and from the Son” ) phrase was added at the synod of Toledo in a.d. 589 to affirm the equality of the Son, based on John 15:26 which affirmed that both Christ and the Father sent the Spirit. This statement combated the heresy that depreciated the Person of Christ.

There are several indicators suggesting the doctrine of the procession of the Spirit. All designations such as “Spirit of God” affirm the procession of the Spirit in that He is the Spirit from God. The present tense of John 15:26 (“proceeds” ) is used to understand the eternality of the relationship. Hence, the Holy Spirit is spoken of as eternally proceeding from the Father and the Son. The eternal procession of the Spirit seems to be affirmed by Psalm 104:30, which indicates the Holy Spirit came forth from the Father in the Old Testament economy. The Greek Orthodox church understood the “eternal procession” as beginning with the incarnation of Christ (both occurred at the same time).﻿20
A word of caution should be issued. The procession of the Holy Spirit does not indicate the subordination of the Spirit to the other members of the Trinity. J. Oliver Buswell discusses the problem and notes that this very term was understood by some in the ancient church that the Holy Spirit was a “quasi-dependent being.” Buswell rejects the term, considering it a hindrance.﻿21

Indwelling of the Holy Spirit
FACT OF THE INDWELLING
A key verse that indicates the unique ministry of the Holy Spirit in this age is John 14:16 where Jesus promised the Spirit would indwell believers and that the indwelling would be permanent. This permanent indwelling would not be for a select few but for all believers. There are a number of indicators that affirm these facts.

The Holy Spirit is a gift. The Holy Spirit is a gift given to all believers in Jesus without exception; no conditions are attached to the gift of the Spirit except faith in Christ (John 7:37–39). Many Scriptures speak of the Holy Spirit as being “given” to believers. The word give in these instances means “ to bestow a gift” (cf. 2 Cor. 1:22; 1 Thess. 4:8; 1 John 4:13).﻿49 Because the Holy Spirit is given as a gift, there is nothing the person can do to receive the gift apart from accepting it.

The Holy Spirit is given at salvation. This is the positive statement of which the negative is that the unbeliever does not possess the Spirit. Ephesians 1:13 indicates the Holy Spirit is given at the moment of salvation.﻿50 The sealing (and indwelling) with the Spirit took place at the time of believing. Galatians 3:2 also emphasizes this same truth.

A person not possessing the Holy Spirit is an unbeliever. Romans 8:9 emphasizes, “if anyone does not have the Spirit of Christ, he does not belong to Him.” Jude 19 refers to unbelievers as “devoid of the Spirit.” 

The Holy Spirit indwells carnal believers. The carnal Corinthian Christians, who were guilty of incest, lawsuits against fellow believers, and other sins, were nonetheless indwelt by the Holy Spirit (1 Cor. 6:19). If only a select group is indwelt by the Spirit then the Corinthians would not all have been indwelt. Romans 8:9 and 2 Corinthians 1:22 demand a conclusion that all believers, regardless of their spiritual condition, are indwelt by the Holy Spirit.

Holy Spirit indwells believers permanently. Not only does the Holy Spirit indwell all believers, but it is a permanent indwelling (John 14:16). The Holy Spirit is given to believers as a “down payment,” a verification of their future glorification (2 Cor. 1:22; Eph. 4:30).
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ANGELOLOGY: DOCTRINES OF ANGELS, SATAN, AND DEMONS
Doctrine of Angels
DEFINITION OF ANGELS
There are a number of different words used in Scripture to define angelic beings.

Angel. The Hebrew word malak simply means “messenger” ; it may refer to a human messenger (1 Kings 19:2) or a divine messenger (Gen. 28:12). The basic meaning of the word is “one who is sent.” As a divine messenger an angel is a “heavenly being charged by God with some commission.”﻿1 The word is found 103 times in the Old Testament. The Greek word angelos occurs 175 times in the New Testament; however, of men it is used only 6 times. The word angelos is similar to the Hebrew malak; it also means “messenger...who speaks and acts in the place of the one who has sent him.”﻿2
Sons of God. Angels are called “sons of God” in that in their unfallen estate they are God’s sons by His creation (Job 1:6; 38:7).﻿3
Holy ones. Angels are also referred to as “holy ones” (Ps. 89:5, 7) in the sense that they are “set apart” by God and for God as attendants to His holiness.

Host. Angels are referred to as the “host,” which can be understood to denote the armies of heaven (Ps. 89:6, 8; 1 Sam. 17:45). The phrases used to describe the angels in this manner are “host of heaven” (1 Sam. 1:11), and as the millions of heavenly beings that surround God they are called “hosts” in the phrase “Lord of hosts” (Isa. 31:4).

EXISTENCE OF ANGELS
The existence of angels is uniformly presented in Scripture. Thirty-four books of the Bible make reference to angels (seventeen in the Old Testament; seventeen in the New Testament). Critical to the belief in angels is the relationship of angels to Christ. Christ was helped by angels following His temptation (Matt. 4:11); He referred to the resurrected state as comparable to angels (Matt. 22:29–30); He taught that angels would regather the nation Israel at the time of His return (Matt. 25:31–32, 41). The existence of angels is tied to the reliability of the testimony of Christ.

NATURE AND ATTRIBUTES OF ANGELS
Angels are spirit beings. Although angels may reveal themselves to mankind in the form of human bodies (Gen. 18:3) they nonetheless are called “spirits” (Heb. 1:14), suggesting they do not have corporeal bodies. Hence, they do not function as human beings in terms of marriage (Mark 12:25) nor are they subject to death (Luke 20:36).

Angels are created beings. The psalmist calls upon all nature to praise God for His creation. Along with the celestial bodies the Lord created the angels by His word (Ps. 148:2–5). Job was reminded that the angels sang praise to God when they were created (Job 38:6–7). Christ created the angels that they might ultimately give praise to Him (Col. 1:16).

Angels were created simultaneously and innumerable in number. The statement of creation in Colossians 1:16 points to the creation of angels as a singular act; the act of creating angels does not continue.﻿4 Because the angels are incapable of reproducing (Matt. 22:30), their number remains static. The number of their creation is “myriads” (Heb. 12:22). Although the term myraids (Gk. muriasin) literally means ten thousand, here it denotes “countless thousands” (cf. Rev. 5:11).﻿5 The repetition of myriads in Revelation 5:11 suggests the number of angels is countless.

Angels are a higher order than man. Mankind, including our incarnate Lord, is “lower than the angels” (Heb. 2:7). Angels are not subject to the limitations of man, especially since they are incapable of death (Luke 20:36). Angels have greater wisdom than man (2 Sam. 14:20), yet it is limited (Matt. 24:36). Angels have greater power than man (Matt. 28:2; Acts 5:19; 2 Pet. 2:11), yet they are limited in power (Dan. 10:13).﻿6
Angels, however, have limitations compared to man, particularly in future relationships. Angels are not created in the image of God, therefore, they do not share man’s glorious destiny of redemption in Christ. At the consummation of the age, redeemed man will be exalted above angels (1 Cor. 6:3).

CLASSIFICATION OF ANGELS
Angels who are governmental rulers. Ephesians 6:12 refers to “ranking of fallen angels” : rulers are “those who are first or high in rank” ; powers are “those invested with authority” ; world-forces of this darkness “expresses the power or authority which they exercise over the world” ; spiritual forces of wickedness describes the wicked spirits, “expressing their character and nature.”﻿7 Daniel 10:13 refers to the “prince of the kingdom of Persia” opposing Michael. This was not the king of Persia but rather a fallen angel under Satan’s control; he was a demon “of high rank, assigned by the chief of demons, Satan, to Persia as his special area of activity”﻿8 (cf. Rev. 12:7.

Angels who are highest ranking. Michael is called the archangel in Jude 9 and the great prince in Daniel 12:1. Michael is the only angel designated archangel, and may possibly be the only one of this rank. The mission of the archangel is protector of Israel. (He is called “Michael your prince” in Dan. 10:21.) There were chief princes (Dan. 10:13), of whom Michael was one, as the highest ranking angels of God. Ruling angels (Eph. 3:10) are also mentioned, but no further details are given.

Angels who are prominent individuals. (1) Michael (Dan. 10:13; 12:1; Jude 9). The name Michael means “who is like God?” and identifies the only one classified as an archangel in Scripture. Michael is the defender of Israel who will wage war on behalf of Israel against Satan and his hordes in the Tribulation (Rev. 12:7–9). Michael also disputed with Satan about the body of Moses, but Michael refrained from judgment, leaving that to God (Jude 9). Jehovah’s Witnesses and some Christians identify Michael as Christ; this view, however, would suggest Christ has less authority than Satan, which is untenable.

(2) Gabriel (Dan. 9:21; Luke 1:26). His name means “man of God” or “God is strong.” “Gabriel seems to be God’s special messenger of His kingdom program in each of the four times he appears in the Bible record.… He reveals and interprets God’s purpose and program concerning Messiah and His kingdom to the prophets and people of Israel.”﻿9 In a highly significant passage, Gabriel explained the events of the seventy weeks for Israel (Dan. 9:21–27). In Luke 1:26–27 Gabriel told Mary that the One born to her would be great and rule on the throne of David. In Daniel 8:15–16 Gabriel explained to Daniel the succeeding kingdoms of Medo-Persia and Greece as well as the untimely death of Alexander the Great. Gabriel also announced the birth of John the Baptist to Zacharias (Luke 1:11–20).

(3) Lucifer (Isa. 14:12) means “shining one” or “star of the morning.” He may have been the wisest and most beautiful of all God’s created beings who was originally placed in a position of authority over the cherubim surrounding the throne of God.﻿10 (See aditional discussion under “Origin and Nature of Satan.” )

Angels who are divine attendants. (1) Cherubim are “of the highest order or class, created with indescribable powers and beauty.…Their main purpose and activity might be summarized in this way: they are proclaimers and protectors of God’s glorious presence, His sovereignty, and His holiness.”﻿11 They stood guard at the gate of the Garden of Eden, preventing sinful man from entering (Gen. 3:24); were the golden figures covering the mercy seat above the ark in the Holy of Holies (Exod. 25:17–22); and attended the glory of God in Ezekiel’s vision (Ezek. 1). Cherubim had an extraordinary appearance with four faces—that of a man, lion, ox, and eagle. They had four wings and feet like a calf, gleaming like burnished bronze. In Ezekiel 1 they attended the glory of God preparatory for judgment.

(2) Seraphim , meaning “burning ones,” are pictured surrounding the throne of God in Isaiah 6:2. They are described as each having six wings. In their threefold proclamation, “holy, holy, holy” (Isa. 6:3), it means “to recognize God as extremely, perfectly holy. Therefore, they praise and proclaim the perfect holiness of God. The seraphim also express the holiness of God in that they proclaim that man must be cleansed of sin’s moral defilement before he can stand before God and serve Him.”﻿12
MINISTRY OF ANGELS
Ministry to God. The cherubim have a ministry to God in defending the holiness of God; Seraphim have a ministry to God in surrounding the throne of God as they attend to His holiness.

Ministry to Christ. Angels have a significant ministry to Christ from prior to His birth until His Second Advent. The fact that angels have this important ministry to Christ also emphasizes His deity; just as the angelic beings surround the throne of the Father so the angels attend to God the Son.

(1) Angels predicted His birth (Luke 1:26–38). Gabriel came to Mary explaining that her child would be called “Son of the Most High,” who would also rule on the throne of David, His father, having an eternal kingdom.

(2) Angels protected Him in infancy (Matt. 2:13). An angel warned Joseph of Herod’s intention and told Joseph to flee to Egypt until the death of Herod. An angel also instructed Joseph when it was safe to return to the land of Israel (Matt. 2:20).

(3) Angels ministered to Him after the temptation (Matt. 4:11). The ministry probably included encouragement following the exhaustion of forty days of temptation, as well as supplying him with food as an angel did to Elijah (1 Kings 19:5–7).

(4) Angels strengthened Him at Gethsemane (Luke 22:43). Just as Christ had a spiritual battle with Satan at His temptation, so Christ had a spiritual battle at Gethsemane concerning the cross. Angels strengthened Him as He wrestled in prayer in anticipation of His crucifixion.

(5) Angels announced His resurrection (Matt. 28:5–7; Mark 16:6–7; Luke 24:4–7; John 20:12–13). The angels invited the women to enter the empty tomb to see the empty wrappings that they might be certain of the resurrection and proclaim it to the world. The angels reminded the women of Jesus’ earlier promise that He would rise on the third day.

(6) Angels attended His ascension (Acts 1:10). As angels surround the throne of the Father, so angels attended the triumphal ascension of the Son into glory and reminded the onlookers of Jesus’ future triumphant return.

(7) Angels will attend His Second Coming (Matt. 25:31). Angels will prepare the world for the return of the Son by regathering Israel to the land preparatory for their Messiah’s return and rule (Matt. 24:31). As God the Son returns to earth He will be attended by a host of angels, adding to the splendor and glory of His triumphal return (Matt. 25:31).

Ministry to believers. Angels are termed “ministering spirits” in Hebrews 1:14. The Greek term for ministering “(leitourgika) does not convey the idea of slavery, but of official functioning. They have been duly commissioned and sent forth with the responsibility of aiding believers.”﻿13 The following responsibilities are carried out in angels’ ministry to believers.

(1) Physical protection. David experienced physical protection by the angel when he was forced to flee to the Philistines (Ps. 34:7). Angels may frustrate the plans of the enemies of God’s people (Ps. 35:4–5). Angels protect from physical harm those that seek refuge in the Lord (Ps. 91:11–13). They released the apostles from prison (Acts 5:19) and Peter from prison (Acts 12:7–11). They will protect the 144,000 in the Tribulation (Rev. 7:1–14).

(2) Physical provision. An angel brought physical nourishment for Elijah when he was weakened from a lengthy journey (1 Kings 19:5–7).

(3) Encouragement. During the storm at sea an angel encouraged Paul, reminding him he would arrive safely at Rome to bear witness for Christ (Acts 27:23–25).

(4) Direction. An angel directed Philip to witness to the Ethiopian eunuch (Acts 8:26); an angel arranged the meeting of Cornelius and Peter that brought the Gentiles into acceptance in the believing community (Acts 10:3,22).

(5) Assist in answers to prayer. There seems to be a relationship between the prayer for Peter’s release from prison and the angel’s releasing him (Acts 12:1–11). Similarly, Daniel’s prayer was explained by the angel (Dan. 9:20–27; cf. 10:10–12:13).

(6) Carry believers home. Luke 16:22 describes the death of Lazarus and the angels carrying him to Abraham’s bosom. This may be the way God causes all His dying saints to be “absent from the body...at home with the Lord.” 

Relationship to unbelievers. Angels have been and will be involved in meting out judgment on unbelievers. Angels announced the coming destruction of Sodom because of those people’s sin (Gen. 19:12–13); prior to the climactic bowl judgments angels will announce the destruction of the world powers along with those that worshiped the beast (Rev. 14:4, 7, 8–9, 15, 17–18). Angels are seen judging the people of Jerusalem for their idolatry (Ezek. 9:1–11); an angel struck Herod Agrippa I for his blasphemy so that he died (Acts 12:23). Angels will also be instrumental in judgment at the end of the age when they cast unbelievers into the furnace of fire (Matt. 13:39–42); angels will sound the trumpet judgments during the Tribulation (Rev. 8:2–12; 9:1, 13; 11:15); angels pour out the bowl judgments upon the earth (Rev. 16:2–17).

Doctrine of Satan
EXISTENCE OF SATAN
The primary witness to the reality and existence of Satan is not experience or sensational stories but the testimony of Scripture. Both the Old Testament and New Testament affirm the reality and existence of Satan. When Genesis 3 discusses the serpent, it is recognized that the serpent was Satan and that the judgment pronounced (Gen. 3:15) must be a reference to him. Satan is specifically mentioned in Job 2:1 as he came to accuse Job before God. In 1 Chronicles 21:2 Satan led David to take a census of the Israelites. In Zechariah 3:1–2 Satan is seen accusing the nation before God.

Although Satan is not so-named in Isaiah 14:12–17 and Ezekiel 28:11–19, these passages are understood with good reason to refer to his original state and subsequent fall.

The New Testament evidence for Satan’s existence is extensive. Every New Testament writer and nineteen of the books make reference to him (cf. Matt. 4:10; 12:26; Mark 1:13; 3:23, 26; 4:15; Luke 11:18; 22:3; John 13:27, etc.). Christ Himself makes reference to Satan twenty-five times. The fact of Satan’s existence finds ultimate support in the veracity of Christ’s words.

Aside from prefall terms like Lucifer or cherub, there are many names for Satan in both Testaments that cumulatively establish his existence and evil character.

PERSONALITY OF SATAN
Satan exhibits attributes of personality. Scripture mentions three major features of personality when discussing Satan. Satan reflects intellect in that he schemes and is crafty in his work (Eph. 6:11). His work of deception﻿14 indicates his ability to think and plan a course of action that will be successful in deceiving people (Rev. 12:9). His knowledge and facility with Scripture (in deception) further illustrates his intellect (Matt. 4:5–6). Satan’s emotion is seen in his desire to exalt himself above the rule of God (Isa. 14:12–17); 

	NAMES OF SATAN

	Name
	Meaning
	Citation

	Satan 
	Adversary
	Matthew 4:10

	Devil 
	Slanderer 
	Matthew 4:1

	Evil One
	Intrinsically evil 
	John 17:15

	Great red dragon
	Destructive creature
	Revelation 12:3, 7, 9

	Serpent of old
	Deceiver in Eden
	Revelation 12:9

	Abaddon
	Destruction
	Revelation 9:11

	Apollyon
	Destroyer
	Revelation 9:11

	Adversary
	Opponent 
	1 Peter 5:8

	Beelzebul
	Lord of the fly (Baalzebub)
	Matthew 12:24

	Belial
	Worthless (Beliar)
	2 Corinthians 6:15

	God of this world
	Controls philosophy of world
	2 Corinthians 4:4

	Ruler of this world
	Rules in world system
	John 12:31

	Prince of the power
of the air
	Control of unbelievers
	Ephesians 2:2

	Enemy
	Opponent
	Matthew 13:28

	Tempter
	Solicits people to sin
	Matthew 4:3

	Murderer
	Leads people to eternal
death
	John 8:44

	Liar
	Perverts the truth
	John 8:44

	Accuser
	Opposes believers before
God
	Revelation 12:10


note the “I will’s” ). Satan desires to trap new converts through their conceit (1 Tim. 3:6). Recognizing he has only a short time on earth, Satan vents great wrath (Gk. thumon), “burning anger” (Rev. 12:12). Satan demonstrated his will in attempting to entice Christ to sin (Matt. 4:3). Satan’s will is most clearly reflected in his wish to be like God (Isa. 14:13–14).

Satan exhibits actions of personality. Satan speaks (Job 1:9–10), tempts Christ (Matt. 4:3), plans (Eph. 6:11), and accuses believers (Rev. 12:10).

Above all, Satan is deceptive, scheming to defeat Christians. His intent and opposition to believers is graphically portrayed in 1 Peter 5:8. In his opposition he is as ferocious as a lion, continually walking about with the intent of devouring someone. He continually brings legal accusations against Christians (Rev. 12:9–10). He schemes (Gk. methodeia) against Christians to make them fall (Eph. 6:11).

All of these elements demonstrate that Satan is a person.

ORIGIN AND NATURE OF SATAN
Satan’s original state. Ezekiel 28:12–15 describes Satan prior to his fall.﻿15 He enjoyed an exalted position in the presence of God; the brilliance of heaven was his surrounding (28:13). He was called the “anointed … covering cherub” who enjoyed the position of highest honor before God (28:14, 16). Isaiah refers to this supreme angel as “star of the morning (KJV Lucifer; NIV morning star), son of the dawn” (14:12). After he became God’s chief adversary (Heb. Satan) he is never again called by any of these honorable titles. But in his prefall splendor he was filled with wisdom and beauty, and he was blameless (Ezek. 28:12, 15).

Satan’s fall. Satan’s fall is described in both Ezekiel 28 and Isaiah 14. Because of his sin Satan was cast from the presence of God (Ezek. 28:16). The reason for Satan’s downfall was his pride; his heart was lifted up because of his beauty, and his wisdom became corrupt (28:17). The statement indicates Satan must have had extraordinarily high rank that led to his pride. Isaiah 14:12–14 further describes the sin that led to his downfall. Five “I will’s” emphasize his sin (14:13–14). He desired to enter the very presence of God and establish his throne on God’s throne above the other angels. He wanted to be like the “Most High.” For that reason God thrust him down out of heaven.

Satan’s moral responsibility. Satan is a morally responsible person, accountable to God (Job 1:7). He does not have freedom in an unrestricted sense but is subordinate to and restricted by God.

JUDGMENT OF SATAN
Satan fell from his original exalted position. As the anointed cherub Satan led a host of angels, possibly one-third of all the angels, from heaven in his fall (Ezek. 28:16–17; Rev. 12:4).

Satan’s ultimate defeat was pronounced in Eden. God informed Satan that he would have a minor victory (“you shall bruise him on the heel” ), but Christ would have a major victory through the cross (“He shall bruise you on the head” Gen. 3:15).

Satan was rendered powerless through the cross. Christ partook of humanity, and through His substitutionary death He defeated Satan, renderinghim impotent in the believer’s life. Satan had the power of death over people but that power was broken through Christ (Heb. 2:14).

Satan will be cast out of heaven during the Tribulation. The casting out of heaven (Rev. 12:13) is an act of judgment and probably refers to the stellar heavens, also known as the second heaven (not the presence of God).

Satan will be bound in the pit for 1,000 years. At the triumphant return of Christ, Satan is bound for 1,000 years and shut up in the abyss, no longer able to deceive anyone on earth for the duration of the Millennium (Rev. 20:2–3).

Satan will finally be cast into the lake of fire. At the end of the Millennium Satan is released whereupon he deceives many people, leads a rebellion against God, is defeated and finally cast into the lake of fire for eternity (Rev. 20:7–10).

Doctrine of Demons
ORIGIN OF DEMONS
There are a number of theories about the origin of demons. For the Christian each one must be tested by the insights of the Bible.

Spirits of deceased evil people. This was the view of Philo, Josephus, some early Christian writers, and ancient Greeks. This theory is proved false by Scripture because evil people are in Hades after death (Luke 16:23).

Spirits of a pre-Adamic race. This theory is based on the “gap theory” of an original creation of Genesis 1:1, rebellion and a fall of that originally created race between Genesis 1:1 and 1:2, and the resultant chaos. Genesis 1:3 describes the recreation. The original creation of humanity that fell is now the spirits of demons. The problem with this view is that it depends on a creation of humanity prior to Genesis 1 and 2, and there is no bibical warrant for such a view.﻿16 Furthermore, Romans 5:12 makes it clear that it was through Adam, not some pre-Adamic creature, that the conditions of sin and death began in the cosmos.

Offspring of angels and women. This theory is based on the suggestion that the “sons of God” in Genesis 6:2 were angels who came to earth, had intercourse with the “daughters of men,” and produced a resultant offspring, the Nephilim (Gen. 6:4), who were demons. This theory has several problems. The suggestion that sons of God refers to angels can be challenged; this was not an unnatural sexual union for the phrase “took wives for themselves” refers to a marriage relationship, never to an act of illicit sexual relationship.﻿17 In addition, there is no indication that Nephilim were demons; rather, they were probably “heroes” or “fierce warriors.”﻿18
Fallen but unconfined angels. This view, which is preferable, is held by Hodge, Strong, Morgan, Gaebelein, Unger, and others. It teaches that when Lucifer rebelled against God he fell from his place of prominence and led with him a host of lower-ranking angels. Lucifer, now called Satan, is the “ruler of demons” (Matt. 12:24). Matthew 25:41 also refers to “the devil and his angels,” which would refer to demons; similarly, Revelation 12:7 mentions “the dragon and his angels.” 

Scripture indicates there are two groups of fallen angels. One group is the demons who are free and active in the world. Other fallen angels are bound in confinement. Some are mentioned as being confined to tartarus, (translated “hell” in 2 Pet. 2:4); they are confined because of some enormous sin (some relate this to Genesis 6 in suggesting the “sons of God” were angels). Jude 6 may refer to the same confinement. Another group of fallen angels are kept confined in the pit (Luke 8:31; Rev. 9:2). They were “apparently too depraved and harmful to be allowed to roam upon the earth.”﻿19 Revelation 9 indicates these demons will be released from confinement during the Tribulation to afflict people who do not have the seal of God on their foreheads (Rev. 9:3–11).

CHARACTERISTICS OF DEMONS
Demons are spirit beings. They are beings called spirits, that is, ones without fleshly bodies (Matt. 8:16; Luke 10:17, 20).

Demons are localized but not omnipresent. They can be in only one place at one time. The demons indwelt the two men of the Gadarenes, and when they were expelled they indwelt the swine. In each case they were localized (Matt. 8:28–34; cf. Acts 16:16).

Demons are intelligent but not omniscient. Demons were aware of the identity of Jesus (Mark 1:24); they were also aware of their ultimate destiny (Matt. 8:29). Paul refers to “doctrines of demons” (1 Tim. 4:1), indicating that they propagate their false teaching through their emissaries. They are not, however, omniscient or they would be like God; only God is omniscient.

Demons are powerful but not omnipotent. Because of the indwelling demons the man of the Gerasenes could break shackles and chains; no one was able to bind him beause of his unusual strength (Mark 5:3–4). The demon in the boy sought to have the boy commit suicide by throwing him into fire and water (Mark 9:22). Demon possession impaired a man’s speech (Matt. 9:32) and kept a girl in cruel slavery (Matt. 15:22), yet demons are limited in their power; they cannot do the work of God (John 10:21).

ACTIVITY OF DEMONS
Demons inflict disease. Luke 13:11 testifies a woman had a crippling sickness “caused by a spirit” ; Luke 13:16 further declares that “Satan has bound for eighteen long years” this woman in her suffering. Sometimes there is a correlation between mental illness, sickness, and demonic activity; however, it is not always possible to identify the distinction and anyone attempting such a diagnosis should be cautious. Affliction by Satan or demons can come only as God permits (Job 1:12; 2:6; cf. 2 Cor. 12:7–10).

Demons influence the mind. Satan initially deceived Eve into sinning by perverting the truth and changing Eve’s thinking about God (Gen. 3:1–5). Satan and his demons continue to influence the thinking of people through blinding their minds (2 Cor. 4:4). This passage indicates Satan inhibits the ability to think or reason.﻿21 Even though this passage refers to unbelievers, Satan can also influence the thinking of believers (2 Cor. 11:3); he can lead believers away from “the simplicity and purity of devotion to Christ.” Satan can thus lead the believer away from a singleminded devotion to Christ. James 3:15 indicates earthly wisdom is demonic and leads to jealousy and strife.

The solution to demonic influence of the mind is to bring the thought process into subjection to Christ (2 Cor. 10:5). A similar exhortation is given in Philippians 4:6–8. The mind will be guarded when the believer entrusts every matter to God in prayer and meditates on the things that are true, honorable, right, and pure.

Demons deceive people. Paul was fearful of the fledgling Thessalonian church, that Satan may have enticed them to sin amid their suffering and persecution (1 Thess. 3:5). Although the Thessalonians had received the gospel with joy, their hope could be sidetracked through the onslaught of Satan.

Through his emissaries Satan also works in unbelievers; Paul refers to the prince of the power of the air “working in the sons of disobedience” (Eph. 2:2). The context indicates Satan deceives the unbelievers into living according to the lusts of the flesh and desires of the flesh and mind. Matthew 13:19 further indicates Satan’s deception in that he snatches the Word away when unbelievers hear it, thwarting their understanding.

Demons deceive nations. Demons will eventually gather the nations of the world together in rebellion against Christ. Demons deceive the nations through performing signs in order to incite them in warfare against the returning Messiah (Rev. 16:14).

DEMON POSSESSION
Definition. Charles Ryrie defines demon possession as

A demon residing in a person, exerting direct control and influence over that person, with certain derangement of mind and/or body. Demon possession is to be distinguished from demon influence or demon activity in relation to a person. The work of the demon in the latter is from the outside; in demon possession it is from within. By this definition a Christian cannot be possessed by a demon since he is indwelt by the Holy Spirit. However, a believer can be the target of demonic activity to such an extent that he may give the appearance of demon possession.﻿22
Fact of demon possession. There was a great outbreak of demon activity and demon possession during Christ’s sojourn on earth, no doubt in opposition to His Messiahship. The gospels abound with accounts of demon possessed people (Matt. 4:24; 8:16, 28, 33; 12:22; 15:22; Mark 1:32; 5:15, 16, 18; Luke 8:36; John 10:21). Leaders in the early church such as Justin Martyr and Tertullian make reference to demon possession as does the Shepherd of Hermas.
Nature of demon possession.﻿23 Demon possession evidences itself by a change in moral character and spiritual disposition. Frequently a different voice, a different educational level, or even a foreign language will reflect a difference in the affected person’s personality. The demons speaking through the man immediately recognized who Christ was (Mark 1:23–24), which meant he had supernatural knowledge and intellectual power. Another symptom of demon possession was exhibited by the man in the country of the Gerasenes with his supernatural physical strength and ability to break shackles and chains (Mark 5:3–4).

JUDGMENT OF DEMONS
Through the cross the power of demons has been conquered. Christ conquered Satan and his demons at the cross and made a public display of them—as a victor displaying the spoils of war (Col. 2:15).

At the return of Christ the demons will be cast into the lake of fire. Demons are associated with judgment against Satan (Matt. 25:41; Rev. 12:9), and therefore will be cast into the lake of fire with Satan (Rev. 19:19–21).
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